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"Atheism: A Philosophical Justification" by Michael Martin offers a comprehensive exploration of
atheism from a philosophical perspective. It delves into various arguments for and against the existence
of God, categorizing them into negative and positive atheism.

The introduction sets the stage by addressing the scope of nonbelief and defending atheism against
common criticisms. The first part focuses on negative atheism, discussing the justification for nonbelief,
the meaningfulness of religious language, and examining classical arguments for God's existence, such
as the ontological, cosmological, and teleological arguments. It also addresses religious experiences and
miracles, providing a critical analysis of these concepts.

The second part shifts to positive atheism, exploring the justification for actively asserting that God does
not exist. This section tackles divine attributes, incoherence, and the problem of evil, including
discussions on free will and natural evil. The text also examines the soul-making theodicy and presents
various contemporary arguments against theistic claims.

Overall, Martin's work is a detailed philosophical inquiry that challenges theistic beliefs while providing a
robust framework for understanding atheism.

This digest presents the entire book summarized in ten-page
increments, allowing you to isolate and access the materials
you need quickly.

You can see all our summarized books and learn how to best
use them to support your papers and presentations.

Visit:

https://texasjournal.com/posts/
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PREFACE
e Discusses the author's motivation for writing the book.
e Aims to clarify misconceptions about atheism.
e Sets the stage for the philosophical exploration of atheism.
INTRODUCTION: The Scope of Nonbelief
e Defines atheism and its various interpretations.
e Explains the distinction between negative and positive atheism.
e Emphasizes the importance of philosophical inquiry into nonbelief.
A Brief Defense of Atheism Against Some Common Criticisms
e Addresses common arguments against atheism.
e Provides counters to claims that atheism is inherently nihilistic or morally deficient.
e Highlights the rational basis for atheistic beliefs.
Purpose
e Outlines the goals of the book.
e Aims to provide a robust philosophical justification for atheism.
e Encourages critical examination of religious beliefs.
PART 1: NEGATIVE ATHEISM
1. The Justification of Negative Atheism: Some Preliminaries
e Introduces the concept of negative atheism as a lack of belief in gods.
e Discusses the presumption of atheism and its ethical implications.
e Explores epistemological issues related to belief and knowledge.
2. The Meaningfulness of Religious Language
e Examines the coherence and meaningfulness of religious language.
e Evaluates critiques of religious discourse, particularly from Nielsen.

e Discusses the choice of observational language in assessing religious claims.
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3. The Ontological Argument
e Analyzes various forms of the ontological argument for God's existence.
e Discusses Anselm, Malcolm, Hartshorne, Kordig, and Plantinga's arguments.
e Concludes with critiques of the ontological argument's effectiveness.
4. The Cosmological Argument
e Investigates traditional and contemporary cosmological arguments.
e Discusses the implications of these arguments for the existence of God.
e Summarizes the general conclusions drawn from the analysis.
5. The Teleological Argument
e Outlines the background and development of the teleological argument.
e Reviews arguments from Tennant, Schlesinger, Swinburne, and Taylor.
e Concludes with an evaluation of the argument's strengths and weaknesses.
6. The Argument from Religious Experience
e Defines and categorizes different types of religious experiences.
e Discusses Swinburne's principle of credulity regarding religious experiences.
e Evaluates the implications of religious experiences for the existence of God.
7. The Argument from Miracles
e Explores the concept of miracles and their evidential value.
e Analyzes the probability of God's existence based on miraculous claims.
e Discusses the challenges of demonstrating the existence of miracles.
8. Some Minor Evidential Arguments for God

e Reviews various minor arguments for God's existence, including moral and consciousness
arguments.

e Discusses the argument from common consent and its implications.

e Evaluates the overall effectiveness of these minor arguments.
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9. Beneficial Arguments for God
e Examines Pascal's wager and William James's will to believe.
e Discusses the psychological and philosophical dimensions of belief.
e Concludes with a critical assessment of these arguments.
10. Faith and Foundationalism
e Discusses traditional and existential concepts of faith.
e Explores the relationship between religious and basic beliefs.
e Evaluates whether atheists can possess faith in God.
PART II: POSITIVE ATHEISM
11. The Justification of Positive Atheism: Some Preliminaries
e Discusses how the justification for negative atheism supports positive atheism.
e Evaluates the strength of arguments needed for a posteriori and a priori claims.
e Explores the potential for rebuttal against atheistic claims.
12. Divine Attributes and Incoherence
e Analyzes the coherence of divine attributes such as omniscience and omnipotence.
e Discusses issues of divine freedom and the implications for atheism.
e Evaluates the logical challenges posed by these attributes.
13. Atheistic Teleological Arguments
e Explores arguments that challenge the teleological perspective from an atheistic viewpoint.
e Discusses the universe as a created object and its implications.
e Concludes with a summary of atheistic arguments against teleology.
14. The Argument from Evil
e Investigates both direct and indirect arguments from evil against the existence of God.
e Discusses criticisms of probabilistic arguments related to evil.

e Concludes with a critical assessment of the problem of evil.
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15. The Free Will Defense
e Explains the background and justification of the free will defense.
e Discusses the implications of free will on the existence of evil.
e Evaluates the relevance of the free will defense to moral evil.
16. Natural Evil
e Reviews contemporary attempts to address the problem of natural evil.
e Discusses the implications of natural disasters and suffering.
e Concludes with a summary of challenges posed by natural evil.
17. Soul Making Theodicy
e Explores Hick's soul-making theodicy and its philosophical implications.
e Discusses general problems with the soul-making defense.
e Evaluates the effectiveness of this theodicy in addressing the problem of evil.
Questions you may be interested in:
1. What are the key differences between negative and positive atheism as discussed in the text?
2. How does Martin address the argument from evil in relation to the existence of God?
3. What critiques does Martin provide regarding the coherence of divine attributes?

Pages-0 -- 10

Hick's Soul Making Theodicy Evaluated

e This section likely discusses the evaluation of Hick's theodicy, which posits that suffering and evil
are necessary for soul-making and spiritual growth.

e Key arguments may include critiques of the adequacy of this theodicy in explaining the existence
of gratuitous suffering.
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Some Minor Theodicies

e This section introduces various lesser-known theodicies that attempt to justify the existence of
evil.

e Each minor theodicy is briefly summarized, including:
e The Finite God Theodicy: Suggests that God is not omnipotent and thus cannot prevent evil.

e The Best of All Possible Worlds Theodicy: Argues that the world, despite its evils, is the best
possible scenario for achieving good.

e The Original Sin Theodicy: Attributes evil to humanity's original sin, impacting all subsequent
generations.

e The Ultimate Harmony Theodicy: Proposes that all evils will ultimately contribute to a greater
harmony.

e The Degree of Desirability of a Conscious State Theodicy: Discusses the value of conscious
experiences, even if they involve suffering.

e The Reincarnation Theodicy: Suggests that suffering in this life can be understood through the
lens of reincarnation and karmic consequences.

e The Contrast Theodicy: Posits that good is understood through contrast with evil.
e The Warning Theodicy: Claims that evil serves as a warning against moral failings.
Conclusion

e Summarizes the discussions on theodicies and their implications for understanding evil and
suffering in the context of belief in God.

e May emphasize the need for a coherent framework to reconcile faith with the reality of evil.
Appendix: Atheism Defined and Contrasted

e Provides definitions and distinctions related to atheism.

e Explores different forms of atheism and how they contrast with theistic beliefs.
Atheism Defined

e Offers a clear definition of atheism, possibly distinguishing it from agnosticism and other non-
theistic views.

e Key points may include:
e Atheism as a lack of belief in deities.

e Variations within atheism, such as strong vs. weak atheism.
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Atheism Distinguished and Contrasted
e Discusses how atheism differs from other philosophical positions regarding belief in God.
e Key contrasts may include:
e Differences between atheism and agnosticism.
e How atheism interacts with secular humanism and naturalism.
A Brief Defense of Atheism Against Some Common Criticisms
e Addresses common criticisms of atheism, particularly regarding morality and meaning.
e Key points may include:
e The misconception that atheists lack moral character.
e Arguments against the necessity of belief in God for moral behavior.
Criticisms of the Moral Character of Atheists
e Examines historical and contemporary criticisms aimed at the moral integrity of atheists.
e Key points may include:
e Historical claims that atheists cannot be trusted or have poor moral character.
e Legal restrictions historically placed on atheists regarding testimony and credibility.
Thesis on Religion and Morality

e Discusses various theses regarding the relationship between religion and morality.

Key points may include:
e Thesis (1): Belief in God is necessary for high moral character.
e Thesis (2): It is unlikely for a person without belief in God to have high moral character.

e Thesis (3): People without belief in God are statistically less likely to have high moral character
than those who do.
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Empirical Research on Atheism and Morality

e Reviews empirical studies examining the correlation between religious belief and moral
behavior.

e Key findings may include:
e Studies suggesting no significant difference in moral behavior between atheists and theists.

e Evidence indicating that some religious individuals may exhibit more prejudice than
nonbelievers.

Conclusion on Atheism and Morality

e Concludes that while there is no definitive evidence supporting the claim that atheists are
morally inferior, the relationship between belief and morality remains complex and nuanced.

e Emphasizes the need for further exploration into the moral frameworks of both atheists and
theists.

Pages-11 -- 20

Title of Section 1: Critique of Atheism and Moral Character

e The criticism that atheism correlates with low moral character is speculative and lacks sufficient
evidence.

e Itis suggested that atheists may possess traits that account for any perceived differences in
moral character compared to theists.

e Without better evidence, the claim that atheism adversely affects moral character remains
unwarranted.

Title of Section 2: The Justification of Atheistic Morality

e  Critics argue that while atheists may not be less moral than believers, they lack justification for
their moral actions.

e A common assertion is that without God, there are no moral obligations or prohibitions, leading
to moral anarchy.

e This criticism can be summarized as: "If atheism is true, then moral anarchy is true."
Title of Section 3: Understanding Moral Anarchy
e Moral anarchy implies that all actions are morally permitted, leading to a lack of right or wrong.

e The argument suggests that if God does not exist, individuals may act kindly but have no
obligation to do so, potentially allowing for cruelty.
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Title of Section 4: Absolute vs. Relative Morality

e  Critics assert that if atheism is true, there are no absolute moral principles, making morality
relative.

e Two formulations of this thesis are presented:
e (6) If atheism is true, then there are no absolute moral statements.
e (6') If atheism is true, then all ethical statements are relative.

Title of Section 5: Defining Absolute Moral Statements

e An absolute moral statement is defined as one devoid of egocentric expressions, meaning its
truth does not vary based on individual perspectives.

e Examples of analyses of "is morally obligatory" illustrate different interpretations of moral
statements, some being absolute and others relative.

Title of Section 6: Methodological Ethical Absolutism vs. Relativism

e Ethical absolutism posits that there is a unique rational methodology for justifying moral
statements, while relativism denies this uniqueness.

e The critics maintain that if atheism is true, methodological ethical absolutism is false, suggesting
a lack of a unique method for ethical evaluation.

Title of Section 7: Divine Command Theory and Its Implications

e The divine command theory states that moral obligations are based on God's commands, which
could lead to moral anarchy if God does not exist.

e Various versions of this theory are examined, revealing semantic, moral, epistemological, and
conceptual problems associated with it.

Title of Section 8: Evaluating Ethical Absolutism Without God

e Several forms of ethical absolutism compatible with atheism are discussed, countering the claim
that atheism leads to moral relativism.

e The text argues that even if ethical relativism exists, it may not be pervasive and could be
tolerable.

Title of Section 9: Atheism and the Meaning of Life

e A common critique of atheism is that it renders life meaningless, absurd, or worthless due to the
absence of a cosmic purpose.

e The text distinguishes between types of atheism, noting that not all atheistic views entail
pessimism about life's value.
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Title of Section 10: Arguments Against the Meaninglessness of Life

The argument from cosmic purpose suggests that without a cosmic purpose, human life lacks
meaning.

However, the ambiguity of "purpose" is highlighted, showing that individuals can still find
reasons for their actions independent of a cosmic purpose.

The argument from arbitrary justification is introduced, questioning whether reasons for actions
can be justified without a cosmic purpose.

Pages-21 -- 30

Introduction to the Argument from Arbitrary Justification

The claim that "there is no cosmic purpose" leads to the conclusion that human reasons for
actions are arbitrary.

The interpretation suggests that all reasons given for actions hold equal weight, challenging
premise (1) of the argument from arbitrary justification.

The text critiques the notion that atheism implies moral anarchy, asserting that ethical reasons
can still have varying degrees of validity.

Example: Not wanting to experience pain is a better reason for avoiding harm than pursuing
unrelated goals.

The Absurdity of Human Life

The concept of absurdity relates closely to life's perceived meaninglessness.

Albert Camus argues that absurdity arises from the conflict between human expectations of a
rational universe and the chaotic reality.

Some individuals escape this absurdity through physical or philosophical suicide, which Camus
deems inauthentic.

Living authentically requires acknowledging life's absurdity without seeking false reconciliations.
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Camus's Argument from Tension

The argument from tension posits that if humans expect a rational universe but find none, then
existence is absurd.

Premise (2) asserts that humans expect rationality and unity, while premise (3) claims they find
neither.

Critique: Premise (2) may not accurately reflect modern human expectations, particularly among
scientists who do not demand such unity from the universe.

Nagel's Perspective on Absurdity

Thomas Nagel presents a different view, suggesting absurdity stems from the clash between our
serious approach to life and the ability to view it from an external perspective.

This external viewpoint renders our goals and aspirations as arbitrary, leading to the conclusion
that life is absurd.

Unlike Camus, Nagel does not advocate for defiance but rather an ironic acceptance of life's
absurdity.

Critique of Nagel's Argument

The critique questions the validity of viewing life sub specie aeternitatis, arguing that this
perspective lacks practical implications.

It suggests that the appearance of arbitrariness from this viewpoint should not be taken
seriously.

Mystical perspectives that see harmony in existence challenge Nagel's assertion of absurdity.

The Value of Human Life

Critics argue that without God, human life lacks value, often citing arguments based on
finiteness and transitory achievements.

The argument from finiteness states that if existence is not eternal, it is worthless; however, this
premise is contested.

The worth of life should not solely depend on its duration but also on the quality of experiences
and contributions made during that life.
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Transitory Nature of Achievements

Bertrand Russell's sentiment reflects regret over the impermanence of human
accomplishments, leading to the argument that if these do not last forever, they are worthless.

Premise (1) of this argument is challenged, as the value of achievements can exist within their
context, regardless of permanence.

The worth of a person's life is not solely tied to cultural or intellectual contributions but also to
personal relationships and impacts on others.

Conclusion on Meaning and Worth of Life

The text concludes that there is insufficient support for the idea that life is meaningless, absurd,
or worthless without God.

Arguments against atheism regarding life's value fail to differentiate between theistic and
atheistic perspectives effectively.

Atheism does not inherently lead to a lack of meaning or worth in human life.

Purpose of the Book

The book aims to provide rational justifications for atheism and critique arguments for the
existence of God.

It focuses on contemporary philosophical discussions and reassesses traditional arguments in
light of new developments.

The author seeks to demonstrate that belief in God is irrational while defending atheism as a
rational position.

Structure of the Book

Part | addresses negative atheism, discussing the justification for not believing in a theistic God
and critiquing religious arguments.

Part Il provides a justification for positive atheism, arguing against the coherence of theistic
concepts and presenting inductive arguments for nonexistence.

The conclusion considers the implications of accepting the main arguments presented
throughout the book.

Pages - 31 -- 40

Page 12 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

The Justification of Negative Atheism: Some Preliminaries

The chapter explores what must be shown to support negative atheism regarding the existence
of the Christian-Hebraic God.

Questions arise about whether the burden of proof lies with theists to justify their belief in God
or if atheists must provide reasons for their nonbelief.

It is debated whether theists need to show that belief in God is true or merely beneficial.

The author aims to clarify these preliminary questions to set the stage for further arguments.

A Presumption of Atheism

Antony Flew argues that the burden of proof rests on believers, stating that without grounds for
believing in God, one should adopt a position of negative atheism or agnosticism.

The author counters that negative atheists must demonstrate the inadequacy of theists' reasons
and arguments for God's existence.

Even if the burden of proof is on theists, negative atheists still have a responsibility to
undermine theistic claims to secure their position.

The Ethics of Belief

The thesis posits that one should not believe in an all-good, all-powerful God without adequate
reason, which can be interpreted broadly or narrowly.

Broad interpretation includes both epistemic reasons (evidence-based) and beneficial reasons
(moral or prudential).

William James and Roderick Chisholm are referenced for their views on when it may be
permissible to believe based on beneficial reasons.

The potential dangers of believing for beneficial reasons are discussed, including the risk of
altering one's belief system negatively.

Clifford's Argument Against Insufficient Evidence

W. K. Clifford argues that it is always wrong to believe anything on insufficient evidence due to
harmful consequences.

Clifford's stance highlights moral dangers in believing for beneficial reasons, suggesting that
such beliefs can corrupt character and lead to irresponsible actions.

The author notes that while Clifford's fears may be exaggerated, there is truth in the dangers he
identifies.
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Chisholm's Perspective on Belief

Roderick Chisholm argues that propositions are innocent until proven guilty, allowing for belief
based on beneficial reasons if no evidence contradicts them.

The author critiques Chisholm's view for potentially undermining social relationships and leading
to morally undesirable outcomes.

The distinction between epistemic and moral duties in belief justification is emphasized.

Presumptions Regarding Belief Justification

The author proposes two presumptions: the primacy of epistemic reasons and the
supplementary role of beneficial reasons.

These presumptions suggest that belief in God should primarily rely on epistemic reasons, with
beneficial reasons only considered when epistemic reasons are inconclusive.

Special circumstances where beneficial reasons might override epistemic ones are
acknowledged but require careful scrutiny.

Special Circumstances Affecting Belief

Hypothetical scenarios illustrate situations where beneficial reasons could justify belief in God or
nonbelief.

Examples include extreme situations involving threats to life, where individuals might choose to
believe for pragmatic reasons.

The complexity of real-life cases, such as a dying person's desire for comfort, is examined to
assess the legitimacy of using beneficial reasons.

Evaluating the Preference for Belief in God

The text raises the question of whether there is a presumption favoring belief in God when
beneficial reasons are considered.

The author indicates that this will be explored in detail in later chapters, particularly through
Pascal's wager and James's argument in "The Will to Believe."

The Evil Demon Hypothesis and Objectivist Epistemology

The author addresses objections related to the assumption of a close connection between
evidence and truth, referencing Jonathan Kvanvig's evil demon hypothesis.

The evil demon scenario suggests that evidence may not correlate with truth, leading to
skepticism about all beliefs, including religious ones.

The author argues against the validity of the evil demon hypothesis, asserting that it undermines
rationality across the board rather than supporting theism.
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Conclusion on Rationality and Belief

The author concludes that accepting the evil demon hypothesis leads to profound skepticism
about all beliefs, making it difficult to justify any belief, including theism.

The relationship between evidence and truth is defended, arguing that the idea of an evil
demon is less plausible than the assumption of a connection between evidence and truth.

The discussion emphasizes the importance of maintaining a rational basis for beliefs, particularly
in the context of atheism and theism.

Pages-41 -- 50

Justification of Negative Atheism: The Evil Demon Hypothesis

The evil demon hypothesis is unfalsifiable, lacking empirical evidence for refutation.

It does not assert any factual claims and fails to meet scientific criteria such as simplicity,
explanatory power, and testability.

Therefore, it has no serious claim to consideration in philosophical discourse.

Subjectivist Account of Justified Belief

Kvanvig's subjectivist account states that belief is justified if there is a general tendency to
believe based on certain evidence.

This account suggests that humans naturally tend to believe in God when confronted with awe-
inspiring experiences (e.g., nature).

However, the variability of belief in God across cultures raises questions about the existence of a
natural tendency to believe in God.

Critique of Subjectivist Justification

If there is a natural tendency to believe in God, one could argue there is also a natural tendency
to believe in occult explanations.

Kvanvig’s criteria would unjustifiably validate beliefs in occult phenomena despite strong
evidence against them.

This undermines Kvanvig’s theory, suggesting it cannot adequately justify belief in God without
similar justification for other untrue beliefs.
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Conclusion on Negative Atheism

e The author remains neutral on whether there is a presumption in favor of negative atheism but
emphasizes the need to refute theists' reasons for belief.

e There is a presumption that belief in God should be based on epistemic reasons rather than
merely beneficial ones.

e The author plans to demonstrate that traditional arguments for God's existence fail to provide
adequate epistemic justification.

The Meaningfulness of Religious Language: Overview of the Problem

e The use of terms like "loving" or "forgiving" when applied to God differs fundamentally from
their application to humans.

e Claims about God's actions lack the evidential basis required for meaningful assertions, leading
to questions about the meaningfulness of religious language.

e The term "God" itself poses challenges regarding its logical status and coherence.
Historical Perspectives on Religious Language

e David Hume argued that propositions about God do not fit into categories of meaningful
statements and should be dismissed.

e Charles Bradlaugh claimed that atheists do not deny God'’s existence but rather find the concept
meaningless.

e Logical positivism further asserted that religious statements are factually meaningless due to
their lack of empirical verifiability.

Responses to the Verifiability Theory

e Some believers attempted to argue that religious statements can be empirically verified, while
others suggested noncognitive interpretations of religious language.

e Critics of the verifiability theory pointed out its arbitrary nature and inability to consistently
distinguish between meaningful and meaningless statements.

Nielsen’s Critique of God Talk

e Kai Nielsen argues that sophisticated religious discourse about God is factually meaningless,
distinguishing it from simpler anthropomorphic views.

e He acknowledges that while religious expressions have uses in language, this does not equate to
factual meaning.

e Nielsen critiques Wittgensteinian fideism, asserting that religious and scientific discourses share
a common conceptual structure that allows for evaluation.
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Incoherence vs. Meaninglessness

The distinction between incoherence (statements that entail contradictions) and
meaninglessness (statements that do not express anything true or false) is clarified.

Examples illustrate how sentences can be incoherent or meaningless depending on context and
usage.

The author emphasizes that a sentence cannot simultaneously be incoherent and meaningless in
the same context.

Implications for Atheism

If religious language is deemed factually meaningless, then both “God exists” and “God does not
exist” are equally meaningless.

This supports negative atheism, as having no belief in God becomes justified if belief itself lacks
factual meaning.

Positive atheism is challenged since claiming the nonexistence of God would also be factually
meaningless.

Conclusion on the Meaningfulness of Religious Language

The chapter concludes by reinforcing the argument that much of religious language may be
factually meaningless.

The implications of this thesis suggest that negative atheism is justified, while positive atheism is
not, highlighting the need for critical evaluation of religious discourse.

Pages - 51 -- 60

Meaninglessness of Religious Language

Nielsen argues that religious language, despite its use in discourse, may be factually
meaningless.

He critiques Wittgensteinian fideism for promoting an absurd relativism where all forms of life
are autonomous and cannot be criticized externally.

Nielsen suggests that if we reject the validity of magical beliefs, we should also reconsider the
meaningfulness of God talk.
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Criteria for Factual Meaningfulness

Nielsen asserts that understanding a factual statement requires knowing what evidence could
support or contradict it.

He provides examples of sentences that do not express factual statements, such as “Colors
speak faster than the speed of light,” to illustrate his point.

He challenges critics to provide examples of meaningful statements that lack confirmability.

Religious Language and Puzzlement

Many religious practitioners themselves doubt the truth of their beliefs, indicating a potential
issue with the meaningfulness of religious language.

Nielsen points out that sophisticated non-anthropomorphic God talk often leads to confusion
about its meaning.

The verifiability theory serves as a criterion for distinguishing between meaningful and
meaningless utterances.

Verifiability Theory Explained

Nielsen proposes that a statement is factually meaningful if it can be confirmed or disconfirmed
by empirical observations.

He emphasizes that this criterion is not arbitrary but reflects actual practices in determining
factual statements.

The theory aims to clarify why certain religious statements appear problematic and provides a
method for evaluating borderline cases.

Addressing Objections to Verifiability

Critics like George Mavrodes argue that one must understand a statement's meaning before
determining its confirmability.

Nielsen counters that his criterion applies specifically to factual meaning, allowing for the
assessment of whether a statement expresses a factual claim.

He maintains that prior understanding of a statement enables the application of the verifiability
criterion.
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Nielsen’s Formulation of Verifiability

Nielsen formulates two principles: (P1) A statement is factually meaningful if there exists an
observational statement that could count for or against it; (P2) Two statements have the same
factual meaning if they are confirmable or infirmable by the same evidence.

This formulation helps address criticisms regarding the restrictiveness of the verifiability
principle.

It allows for the inclusion of seemingly nonsensical statements while maintaining a distinction
between meaningful and meaningless claims.

Critique of Overly Liberal Interpretations

Some theists argue that emotional experiences or social justice can serve as evidence for God's
existence, potentially meeting Nielsen's criterion.

Nielsen argues that such claims do not have distinct empirical content and thus do not satisfy
the requirement for factual meaning.

If both a belief in God and its negation have the same factual meaning, then neither can be
considered meaningful.

Handling Nonsensical Statements

Critics suggest that Nielsen's criterion might allow nonsensical statements to be deemed
meaningful.

Salmon argues that factually meaningful sentences can contain factually meaningless
components, which complicates the interpretation of compound sentences.

By eliminating meaningless components, one can preserve the validity of arguments without
allowing nonsense to influence conclusions.

Inductive Inference and Confirmation

Salmon distinguishes between deductive and inductive reasoning, arguing that confirmation
does not work in reverse.

He contends that many criticisms of the verifiability theory stem from misunderstandings of
how confirmation operates.

A more nuanced view of confirmation can help clarify the relationship between meaningfulness
and empirical verifiability.
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Swinburne’s Critique of Verificationism

Swinburne critiques the weak verificationist principle, questioning its effectiveness in
distinguishing factual statements.

He argues that there is no consensus on what constitutes observable states of affairs, making
the principle less useful.

Swinburne highlights the difficulty in proving that a statement is not factually meaningful due to
the lack of a comprehensive catalog of observational statements.

Pages-61 -- 70

Meaningfulness of Religious Language: Critique of Verificationism

Swinburne argues against the weak verificationist principle, stating that factual statements can
be meaningful even if they are not confirmable through observation.

He provides examples (pi and p2) to illustrate that some statements deemed factual by some
philosophers lack observational confirmability.

Swinburne concludes that one cannot rely on examples to support the verificationist principle
due to differing opinions on their factual meaning.

Understanding Factual Claims

Swinburne challenges the argument that understanding a factual claim requires knowing how it
could be confirmed or disconfirmed.

He asserts that one can understand statements like “once upon a time, before there were
men...” without needing to know what evidence would support or contradict them.

Understanding comes from grasping the words and grammatical structure rather than the ability
to verify the statement.

Evaluation of Swinburne’s Critique

The critique of Swinburne's arguments suggests that disagreement over examples does not
invalidate the verificationist principle.

Defenders of the principle argue that clear cases of meaningfulness support the principle and
help clarify ambiguous cases.

Nielsen posits that the puzzlement in religious language can be explained by the verification
theory, as some statements are not confirmable.
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Swinburne’s Examples and Their Relevance

Swinburne’s examples (p1 and p2) are criticized for being poorly chosen; p2 is seen as
confirmable in principle.

The verification theory only requires that an observation could be made, not that it has been
made.

For p1, conceivable evidence exists that could confirm or disconfirm the statement about a
being with no thoughts or feelings.

Understanding Statements Without Evidence

Swinburne claims one can understand a statement without knowing what evidence would count
for or against it.

However, the critical question is whether a statement can be true or false without any
conceivable evidence.

An example is provided where geological evidence could confirm or disconfirm the statement
about the earth being covered by sea.

The Need for More Than Grammatical Understanding

The text argues that understanding a statement involves more than just knowing its words and
grammar; it also includes understanding how to confirm or disconfirm it.

An example of a nonsensical statement illustrates that grammatical correctness does not equate
to factual intelligibility.

The verification theory accounts for linguistic intuitions regarding meaningful and meaningless
sentences.

Application Problems of the Verification Principle

Swinburne argues that applying the verification principle is problematic due to potential
mistakes in determining confirmability.

The existence of possible mistakes does not inherently undermine the usefulness of the
principle.

A catalogue of observational statements may not exist, but this does not negate the principle's
applicability.
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Disagreement Over Observable Sentences

Swinburne points out that there is no consensus on what sentences can report observable
states of affairs.

This lack of agreement leads him to conclude that the verification principle is unhelpful in
distinguishing meaningful from meaningless sentences.

However, the text argues that empirical limits on observation can still provide clarity in applying
the principle.

Choosing an Observational Language

The choice of observational language is crucial; it should not be arbitrary and must consider
problematic terms.

Examples of observational reports are given, showing how problematic language can be
excluded to clarify meaning.

The text emphasizes that observational reports should align with current evidence and
understanding.

Attempts to Confirm Theological Statements

Some thinkers have attempted to show that theological statements can be confirmed relative to
certain observational languages.

Michael Tooley proposes a constructability criterion for factual significance, arguing that
theological statements are experientially transcendent.

Tooley's argument faces challenges regarding the construction and confirmation of theological
statements based on human experiences.

Pages-71 -- 80

Meaningfulness of Religious Language: Hick's Resurrected World

Hick argues that Christian theism cannot be empirically disconfirmed; its falsity is not
experientially verifiable.

He describes a "resurrected world" inhabited by "resurrected beings," which exists in a
nonphysical space, distinct from physical space.

Resurrected beings retain memories of their earthly lives but exist in bodies that resemble their
former physical forms without being made of physical matter.

The existence of this resurrected world does not inherently confirm Christian theism; an atheist
could also experience it without recognizing God.
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Experiences Confirming Christian Theism

Hick proposes two types of experiences that could confirm Christian theism:
o Experience of fulfilling God's purpose as revealed in Christianity.
o Communion with God as revealed through Christ.

He acknowledges the vagueness of what fulfillment of God's purpose entails, likening it to
children's understanding of adulthood.

Verification of Divine Experiences

Hick claims direct verification of God’s existence is impossible; however, he believes experiences
of communion with God would validate Jesus' teachings about God's nature.

The doctrine of incarnation is presented as a solution to the verification problem, suggesting
that experiencing Christ would affirm God's authority.

Critique of Hick's Eschatological Verification

Critics argue that Hick's description of the resurrected world lacks clarity and factual meaning.

Nielsen contends that Hick's notion of "fulfillment of God's purpose" assumes theological
language has factual significance, which is debatable.

The analogy between understanding divine purpose and a child's understanding of adulthood is
criticized for lacking a clear basis.

Kavka's Argument on Eschatological Falsification

Gregory Kavka challenges Hick's assertion that eschatological verification is possible while
falsification is not.

Kavka suggests that postmortem experiences could disconfirm Christian theism if they reveal a
malevolent force ruling the resurrected world.

He posits scenarios where resurrected beings discover Christianity was a deception, thus
providing reasons to doubt the existence of the Christian God.

Premortem vs. Postmortem Experiences

Critics point out that the negative experiences Kavka describes have already occurred in the
premortem world, questioning why they wouldn't disconfirm theism now.

Theists could use standard defenses against evil to explain any negative experiences in the
resurrected world, similar to current justifications.
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Ambiguities in Kavka's Description

e Kavka's portrayal of a resurrected world ruled by a "devil-like creature" raises questions about
the meaning of such terms, which may inherit the same issues as Hick's descriptions.

e |f "Satan" refers to a being defined in relation to God, then the existence of such a being does
not necessarily disprove God's existence.

Crombie's Perspective on Theological Statements

e |I. M. Crombie argues that certain factual beliefs are fundamental to Christianity, despite their
paradoxical nature.

e He describes "God" as an "improper proper name," highlighting difficulties in fixing its referent
compared to ordinary names.

The Nature of Predicates Applied to God

e Crombie notes that predicates used for God do not hold the same meaning as in everyday
contexts, making them seem irrefutable.

e He suggests that these anomalies indicate that God is fundamentally different from other
individuals, yet this does not imply that statements about God lack factual meaning.

Understanding God and Parables

e Crombie proposes that the concept of God fills deficiencies in human experience, even if it
remains abstract and vague.

e He views theological statements as parables that convey truths about God, even if we cannot
fully comprehend their content.

Challenges to Crombie's Arguments

e Critics highlight inconsistencies in Crombie's position regarding the testability of theological
statements.

e His reliance on parables does not clarify how theological statements can be confirmed or
disconfirmed, leading to confusion about their factual meaning.

e The analogy he draws between understanding sentences and comprehending the divine is
deemed misleading, as it fails to provide a concrete basis for understanding theological claims.

Pages-81 -- 90
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Meaningfulness of Religious Language

e The distinction between a "finite dependent universe" and an "infinite, non-dependent being" is
discussed.

e Crombie's failure to demonstrate that theological statements are confirmable or disconfirmable
is noted.

e Conclusion drawn that religious language, when sophisticated and non-anthropomorphic, is
unverifiable and factually meaningless.

Conclusion on Atheism
e Negative atheism is justified; positive atheism is not.
e The statement “God exists” is deemed factually meaningless (neither true nor false).

e Negative atheists are justified in their disbelief since the existence of God cannot be confirmed
as true or false.

e Positive atheists lack justification because the statement “God does not exist” is also factually
meaningless.

Need for Further Discussion

e The argument regarding the meaninglessness of “God exists” and “God does not exist” is only
prima facie justified.

e Afully developed theory of meaning is lacking, suggesting caution for negative atheists relying
solely on the verifiability theory.

e Acknowledgment that the argument could be undermined, indicating the need for a fall-back
position.

Assumption of Meaningfulness in Subsequent Chapters

e The author will not assume that “God exists” and “God does not exist” are factually meaningless
in the rest of the book.

e The case for negative atheism will be developed on independent grounds.

e The assumption that “God does not exist” is factually meaningful allows for the exploration of
positive atheism.
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The Ontological Argument Overview

e The ontological argument aims to prove God's existence through concept analysis without
empirical premises.

e Historically significant figures include St. Anselm, Descartes, Spinoza, Leibniz, and contemporary
philosophers like Hartshorne and Plantinga.

e The argument has faced critiques, notably from Kant, but continues to intrigue philosophers.
Anselm’s Ontological Argument
e Anselm argues that God is "a being than which nothing greater can be conceived."

e The fool's denial of God's existence is seen as contradictory because even he understands the
concept of God.

e The argument posits that if God exists only in understanding, then a greater being could be
conceived to exist in reality.

Critique of Anselm’s Argument
e The assumption that existence is a property of greatness is challenged, particularly by Kant.
e Kant argues that existence does not add to the greatness of an entity.
e The critique extends to questioning whether existence can be considered a perfection.
Value of Existence in Relation to God
e The argument suggests that God's perfection is not diminished by nonexistence.

e Critics argue that existence may not inherently add value to God, and it could even detract from
His greatness.

e The notion that existence is a perfection is questioned, with examples illustrating the confusion
surrounding this idea.

Parody of the Ontological Argument
e Gaunilo's parody proposes that one could similarly argue for the existence of a perfect island.
e Anselm's rejection of this parody is noted, but his reasoning is criticized as insufficient.

e Contemporary defenders of the ontological argument struggle to differentiate their claims from
Gaunilo's parody.

Page 26 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Malcolm’s Version of the Ontological Argument

Norman Malcolm presents a modal version of the ontological argument, asserting that if God
does not exist, His existence is impossible.

The argument concludes that God's existence is either logically impossible or necessary.

Premise (5) asserts that the concept of God is not contradictory, but this claim is challenged due
to existing arguments against the coherence of the concept of God.

Challenges to Malcolm’s Argument

Malcolm's argument can be parodied similarly to Anselm's, using the concept of a "super
island."

The critique emphasizes that the concept of a noncontingent island is incoherent, paralleling the
challenges faced by the ontological argument.

The discussion highlights the need for proponents of the ontological argument to clarify why
their argument should be accepted over its parodies.

Pages-91 -- 100

Ontological Argument Overview

The ontological argument can be parodied to suggest the existence of a "super absolute evil

one.
Defined as a being with all properties of absolute evil and existing necessarily if it exists.

The existence of both God and the super absolute evil one is contradictory; thus, one cannot
accept both arguments.

Critique of Malcolm’s Argument

Malcolm's use of "logically necessary" and "logically impossible" applies to propositions.
Premise (1) regarding God's existence leads to an invalid inference about logical necessity.
The argument does not rule out the contingent existence of God.

Malcolm's deductions from premises (a) and (b) are also shown to be incorrect.
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Hartshorne’s Ontological Argument

e Hartshorne claims Anselm had two forms of the ontological argument: modal (sound) and
nonmodal (not sound).

e Presents a modal form using principles of modal logic.

o Key premises include the necessity of perfection and the nature of modal status.

e Validity of the argument is acknowledged, but the truth of its premises is questioned.
Problems with Hartshorne’s Premises

e Premise (7), asserting that the existence of a perfect being is not impossible, lacks justification.

e Premise (1) assumes that perfection could not exist contingently, which is debatable.

e Hartshorne's response to Gaunilo's objection about a perfect island is deemed unsuccessful.
The Concept of Super Absolute Evil One

e A parallel argument can be constructed for the existence of a super absolute evil one.

e This being would possess all attributes of omniscience and power, lacking only moral goodness.

e Hartshorne's dismissal of the perfect devil concept is critiqued for conflicting properties.
Kordig’s Deontic Ontological Argument

e Kordig presents a two-stage deontic version of the ontological argument.

e First stage: asserts that what is deontically perfect ought to exist, leading to the possibility of
God's existence.

e Second stage: argues that since God's existence is possible, it must be necessary.

e Problems arise similar to those in previous arguments, allowing for the existence of bizarre
beings like a super island.

Plantinga’s Ontological Argument

e Plantinga uses possible worlds semantics to argue for God's existence based on maximal
greatness.

e Defines maximal greatness as encompassing omniscience, omnipotence, and moral perfection.
e Premise (1) is questioned for its rational acceptability and coherence.

e Analogies drawn to fairies and other fantastical beings highlight potential flaws in the argument.
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Conclusion on Ontological Arguments

Schopenhauer's critique suggests the ontological proof is more of a joke than a serious
argument.

Despite the serious consideration by philosophers, the outlined problems raise doubts about the
validity of these arguments.

Introduction to Cosmological Argument

The cosmological argument has been used by many philosophers throughout history.
It begins with empirical observations about the world to infer the existence of God.

Traditional forms are deductive, contrasting with the ontological argument's reliance on
abstract reasoning.

Traditional Deductive Cosmological Arguments

The simplest form states that everything has a cause, leading to the necessity of a first cause,
identified as God.

This section sets the stage for exploring various formulations of the cosmological argument.

Pages - 101 -- 110

Title of Section 1: Problems with the Simple Cosmological Argument

The simple version of the cosmological argument may demonstrate a first cause, but this cause
is not necessarily God.

A first cause does not need to possess attributes typically associated with God, such as infinite
knowledge or goodness; it could be an evil being or the universe itself.

The assumption that there cannot be an infinite sequence of causes lacks empirical support and
is seen as a non-empirical assumption.

Historical claims of self-evidence (e.g., divine right of kings) have often been proven false,
casting doubt on the assumption of a first cause.

Infinite series exist in mathematics (e.g., natural numbers), raising questions about why infinite
causal sequences are deemed impossible.
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Title of Section 2: Aquinas's Second Way

Aquinas argues against the possibility of an infinite series of efficient causes, asserting that every
ordered series must have a first cause.

He posits that if there were an infinite series of efficient causes, there would be no first cause,
leading to the conclusion that a first efficient cause must exist, which he identifies as God.

Aguinas’s notion of efficient causation differs from modern views; it involves substantial agents
causing change rather than merely prior events.

His argument aims to establish a first cause that maintains the universe in the present, not just
one that initiated it in the past.

Title of Section 3: Issues with Aquinas's Second Way

Similar problems arise in Aquinas's second way as in the simple cosmological argument; the
established first cause need not be God.

Aquinas fails to provide a compelling reason against the possibility of a nontemporal infinite
regress of causes.

The distinction between temporal and nontemporal causal sequences is not adequately
justified, undermining his argument.

Title of Section 4: Aquinas's Third Way

Aguinas argues that not everything can have the potential for non-existence; thus, there must
be a necessary being that exists independently.

The argument is reformulated into steps, concluding that there must be a necessary being that
causes the necessity of other beings, identified as God.

Premise (1) states that each existing thing is capable of not existing, leading to the conclusion
that if everything could cease to exist, then nothing would exist now.

Title of Section 5: Critique of Aquinas's Third Way

The argument commits the fallacy of composition by assuming what is true for individual things
applies to the totality.

Premise (4) is implausible; the mere capability of non-existence does not imply that it has
occurred.

Premise (7) asserts that nothing can come from nothing, which contradicts biblical creation
narratives and recent scientific theories suggesting spontaneous generation.
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Title of Section 6: Conclusion on Aquinas's Arguments

Both deductive versions of the cosmological argument presented by Aquinas are deemed
unsound and insufficient to support belief in God.

The arguments fail to establish that the necessary being or first cause must be God, as
alternative explanations exist.

Title of Section 7: Contemporary Defenses of the Cosmological Argument

William Craig, Bruce Reichenbach, and Richard Swinburne represent contemporary defenses of
the cosmological argument.

Craig and Reichenbach present deductive forms, while Swinburne offers an inductive approach.

These arguments are among the most sophisticated in contemporary philosophical theology.

Title of Section 8: Craig's Kalam Cosmological Argument

Craig's argument states that everything that begins to exist has a cause, and since the universe
began to exist, it must have a cause.

He argues against the existence of actual infinities, claiming they lead to paradoxes and
absurdities.

Craig supports the idea that the universe had a beginning based on scientific evidence and the
second law of thermodynamics.

Title of Section 9: Evaluation of Craig's Argument

Craig's conclusion that a single personal agent created the universe is questioned; multiple
agents could also be responsible.

The claim that the creator must be greater than the universe lacks justification, as experience
does not uniformly support this.

Craig's assertion that the universe was created ex nihilo is challenged; the universe could have
been formed from pre-existing material.

Title of Section 10: Swinburne's Inductive Cosmological Argument

Swinburne distinguishes between C-inductive and P-inductive arguments, focusing on how new
evidence affects the probability of hypotheses.

In a good C-inductive argument, new evidence raises the probability of a hypothesis compared
to its former likelihood.

Swinburne's approach contrasts with traditional deductive arguments, emphasizing
confirmation theory and probability.
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Pages- 111 -- 120

Title of Section 1: Swinburne's C-Inductive Argument for God's Existence

Swinburne posits that the existence of a complex universe (E) is more probable given the
existence of God (H) and background knowledge (K) than it is with K alone.

The condition for this argument to hold is expressed as P(E/H&K) > P(E/K), contingent on P(H/K)
being greater than 0.

A personal explanation, which appeals to rational agents and their intentions, is contrasted with
causal scientific explanations.

Title of Section 2: The Role of Background Knowledge in Probability Assessment

E is defined as "a complex universe exists," while H represents "God exists."

Swinburne argues that E is less probable relative to K alone but more probable when
considering both H and K.

The existence of God provides an explanatory framework for the complexity of the universe,
making it less mysterious compared to the absence of such an explanation.

Title of Section 3: Evaluating A Priori Probability of a Complex Universe

To assess Swinburne's argument, one must estimate the probabilities P(E/H&K) and P(E/K).
P(E/K) is based on nonempirical considerations, termed a priori probability.

The text discusses how to define a complex universe and estimates the number of possible
complex universes versus simple ones.

Title of Section 4: Challenges in Estimating A Priori Probability

The author questions how to assign probabilities to the existence of complex universes without
empirical evidence.

Two interpretations arise: subjective estimation, which varies by individual belief, and the
principle of ignorance, which assumes equal likelihood among possibilities.

The principle of ignorance leads to contradictory results depending on how possibilities are
counted.
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Title of Section 5: Complexity and Its Implications for Probability

The discussion highlights that even if our universe has high complexity, it does not imply it is the
most complex possible universe.

There is a wide range of potential complexities that could fulfill God's purposes, suggesting
many possible universes could exist at varying complexity levels.

The majority of possible universes would likely meet any specified degree of complexity
necessary for divine purposes.

Title of Section 6: Analyzing the A Priori Probability of God

Swinburne claims that the existence of God (H) is simpler than its rivals, thus having a higher a
priori probability.

The text critiques this assumption, questioning why simplicity should always correlate with
higher probability.

It presents examples illustrating that simpler hypotheses do not necessarily have higher a priori
probabilities than more complex ones.

Title of Section 7: The Problem of Infinite Supernatural Beings

The text explores the implications of multiple finite supernatural beings existing alongside the
hypothesis of an omnipotent God.

It raises skepticism about the claim that the existence of God is overwhelmingly more probable
than the existence of any particular finite being.

The author suggests that the sheer number of finite beings could dilute the probability of God's
existence.

Title of Section 8: The A Priori Probability of No Supernatural Being

The analysis considers the possibility that there may be no supernatural beings at all.

Using the principle of ignorance, the a priori probability of the existence of some supernatural
being is estimated at 0.5.

This leads to the conclusion that the maximum a priori probability of God’s existence cannot
exceed 0.5.
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Title of Section 9: Implications of Swinburne's Argument Structure
e Evenif P(H/K) is greater than P(E/K), it does not guarantee that P(E/H&K) exceeds P(E/K).

e The text emphasizes that the addition of H to K does not necessarily increase the probability of E
occurring.

e This challenges the foundational structure of Swinburne's cosmological argument.

Title of Section 10: Swinburne's Second Version of the Cosmological Argument
e Swinburne introduces a second argument concerning the existence of finite objects (E’).
e He asserts that P(E‘/K) is greater than P(E/K) due to the less specific nature of E'.

e However, the text points out that the a priori probability of E remains unclear, and similar
issues regarding the analysis of possibilities arise as in the first argument.

Pages - 121 -- 130

Title of Section 1: Swinburne's Inductive Cosmological Argument
e Swinburne's argument fails to establish that P(E‘/H&K) > P(E‘/K).
e The probabilities for each moment in time are numerous, complicating the argument.

e  Critics argue that Swinburne does not provide sufficient reasoning for why God lacks overriding
reasons to create a complex universe.

Title of Section 2: Potential Variants of Swinburne’s Argument
e Avariant could assert that if God has overwhelming reasons to create, then P(E/H&K) = 1.
e If P(H/K) >0, a C-inductive argument for God's existence can be constructed.

e The suggestion raises concerns about constructing too many C-inductive arguments for various
hypotheses.

Title of Section 3: The Super Elephant Hypothesis

e An example of an alternative hypothesis (H2) is introduced: a super elephant with the power to
create a complex universe.

e This leads to a valid C-inductive argument for H2 since P(E/H2&K) = 1 and P(E/K) < 1.

e The ease of constructing such arguments questions their validity and significance.
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Title of Section 4: Reichenbach’s Cosmological Argument Introduction
e Bruce Reichenbach argues for the existence of a necessary being, distinct from God.
e He defines a necessary being as uncaused and independent of all else.

e Reichenbach acknowledges that proving a necessary being does not equate to proving God's
existence.

Title of Section 5: Structure of Reichenbach’s Argument
e The argument follows a logical structure:
1. A contingent being exists.
2. Contingent beings must be caused by something else.
3. Causes must be either contingent or noncontingent (necessary).
4. An infinite series of contingent beings cannot provide sufficient reason for existence.
5. Therefore, a necessary being exists.
Title of Section 6: Critique of Reichenbach’s Argument

e Critics argue that Reichenbach assumes all contingent beings must be caused, which is
unproven.

e His reliance on the essence of contingent beings is controversial and unclear.
e The causal principle he invokes may not reflect reality universally.
Title of Section 7: Multiple Necessary Beings Objection

e The argument presupposes only one necessary being exists, ignoring the possibility of multiple
necessary beings.

e Different theories could allow for several necessary beings causing contingent beings.

e Reichenbach's conclusion does not necessarily lead to the existence of God but could support
polytheism.

Title of Section 8: Location of the Necessary Being
e Reichenbach assumes the necessary being is distinct from the world, refuting pantheism.

e However, one could argue that the totality of contingent beings might itself be a necessary
being.

e This challenges the need to posit a separate necessary being outside the universe.
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Title of Section 9: Reichenbach’s Fallacy of Composition

e Reichenbach attempts to show that the totality of contingent beings is contingent, arguing
against the fallacy of composition.

e He claims that if all parts are contingent, the whole must also be contingent.

e  Critics point out that conceiving of all individual beings ceasing to exist simultaneously is
questionable.

Title of Section 10: General Conclusion on Cosmological Arguments
e The text concludes that existing cosmological arguments have not been shown to be sound.
e Despite historical efforts, no successful version of the cosmological argument has emerged.
e Future versions may still be developed, but confidence in their success remains low.

Pages - 131 -- 140

Teleological Argument Classification

e Flew classifies arguments based on theists' own labels, noting that some arguments are not
cosmological.

e Schlesinger’s argument is classified as teleological despite lacking a label.

e Hume criticizes the teleological argument, suggesting analogical reasoning leads to polytheism
and imperfection in God.

Hume's Critique of Teleological Arguments
e Philo (Hume's character) argues against Cleanthes’ analogy between the universe and machines.
e If machines imply multiple creators, then the universe should too, suggesting polytheism.
e The analogy weakens when considering other forms of existence like plants or organisms.

e Wallace Matson critiques the assumption that artifacts must have purpose-driven design,
arguing it misrepresents natural objects.
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Tennant's Cosmic Teleology Overview

Tennant's argument does not rely on specific instances of design but on the overall adaptations
in nature.

He identifies six types of adaptation supporting the idea of purposeful intelligence behind the
universe.

These adaptations include intelligibility, organism-environment fit, conducive inorganic
conditions, beauty, moral development, and evolutionary progressiveness.

Evaluation of Tennant's Argument

Tennant admits his cosmic teleology does not necessarily support monotheism and does not
attribute traditional divine attributes to God.

His view suggests God exists alongside the universe rather than prior to it, complicating
traditional notions of creation.

Critics argue Tennant's conclusions about God's nature lack empirical justification and conflict
with experience.

Problems with Tennant's Evidence for Design

Tennant's claim that life could not arise by chance is challenged; the existence of many planets
makes life arising plausible.

The anthropic principle is discussed, questioning whether it implies a conscious purpose or
merely functional conditions for life.

Recent astrophysical findings suggest life requires specific conditions, but do not inherently
support theism.

Skepticism Towards Tennant's Adaptation Claims

Tennant's assertion that evolution indicates design lacks evidence for directed evolution.

His argument regarding beauty in nature raises questions about its relevance to divine purpose,
given much beauty may seem wasted.

The moral development argument faces challenges, including the excess of hardships and the
suffering of nonhuman animals.

Conclusion on Tennant's Argument

Overall, Tennant's argument fails to establish the existence of a traditional theistic God.

Even if successful, it does not confirm the attributes typically associated with theism.
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Schlesinger's Teleological Argument

Schlesinger treats theism as a scientific hypothesis, applying principles of scientific method to
evaluate it.

He proposes that the existence of creatures capable of responding to the divine supports theism
over naturalism.

Principle P states that if evidence is more probable under one hypothesis than another, it
confirms the first hypothesis more strongly.

Critique of Schlesinger's Argument

Confirmation of T (theism) over N (naturalism) does not necessitate belief in T if initial credibility
favors N.

Schlesinger does not address potential inconsistencies in the concept of God, which could
undermine the initial credibility of T.

The principle of total evidence suggests that without addressing counterarguments,
Schlesinger's conclusion remains unsubstantiated.

Pages - 141 -- 150

Section 1: The Confirmation of Theism vs. Naturalism

Schlesinger's argument claims that if theism (T) is true, then a specific hypothesis (R) must also
be true.

Theism is generally understood as the belief in a personal God, which does not inherently
necessitate R.

To derive R from T, assumptions about God's desires and powers must be made, leading to a
version of theism called T*.

A naturalist can similarly interpret naturalism (N) to necessitate R, creating a version called N*.

Section 2: Protective Laws and Their Implications

Protective laws are hypothesized laws that would prevent human extinction from natural
disasters.

The existence of such laws (R') is argued to be incompatible with T* but compatible with N.
Evidence suggests that R' is likely true, thus confirming N more than T*.

The confirmatory effects of R and R' may cancel each other out regarding T*, making it unclear if
T* is more confirmed than N.
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Section 3: The Reasonableness of Principle P

e Principle P underlies Schlesinger’s argument, asserting that evidence E confirms hypothesis H
more than hypothesis H'.

e Counterexamples challenge the reasonableness of principle P, suggesting it leads to absurd
conclusions.

e The author concludes that principle P is not reasonable and should be rejected.
Section 4: Conclusion on Schlesinger’s Argument

e Schlesinger's argument fails due to the unacceptability of principle P and the lack of
consideration for total available evidence.

e Other evidence may counteract the confirmation of theism over naturalism.

e Schlesinger does not adequately address arguments claiming the initial credibility of naturalism
is higher than that of theism.

Section 5: Swinburne’s Teleological Argument Overview

e Richard Swinburne presents various arguments for God's existence based on confirmation
theory and inductive logic.

e He distinguishes between C-inductive and P-inductive arguments, focusing on a C-inductive
teleological argument.

e Swinburne emphasizes temporal order over spatial order for constructing his argument.
Section 6: Types of Order and Their Significance

e Swinburne differentiates between spatial order (like books arranged alphabetically) and
temporal order (laws governing natural processes).

e He believes temporal order is more prevalent and less risky for supporting a teleological
argument.

e The existence of temporal order throughout the universe serves as evidence for the hypothesis
that God created it.

Section 7: Evaluating A Priori Probability

e Swinburne must demonstrate that the probability of observing temporal order (E) supports the
hypothesis of God (H) more than background knowledge (K) alone.

e The author critiques Swinburne's method of estimating a priori probabilities, suggesting
alternative analyses yield different results.

e The a priori probability of temporal order may not be as low as Swinburne assumes.
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Section 8: Reasons for Creating the Universe

Swinburne argues that God has reasons to create a universe with temporal order, including
beauty and the ability for creatures to learn.

However, these reasons do not necessarily lead to the conclusion that uniform temporal order
exists throughout the universe.

The author posits that God might prefer a world with varying temporal orders to foster
character development and moral choices.

Section 9: Theism vs. Polytheism

Swinburne argues that theism (H) is simpler and therefore more probable than polytheism (H').

The author challenges this by arguing that uniformity in temporal order could arise from
multiple intelligences working together.

The analogy of manufactured products suggests that uniformity does not imply a single creator.

Section 10: Conclusion on Swinburne’s Argument

The author concludes that Swinburne fails to establish that God's existence is probable based on
the universe's temporal order.

While a C-inductive argument for some supernatural being can be constructed, it does not
specifically support the existence of God as defined by Swinburne.

The need for a strong P-inductive argument remains unmet, indicating weaknesses in
Swinburne's overall position.

Pages - 151 -- 160

The Nature of the Eye and Its Implications

Taylor discusses the human eye's construction, suggesting it may have originated for the
purpose of seeing.

He contrasts this with the view of many biologists who attribute the eye's existence to chance
mutations and natural selection, implying no inherent purpose.

Taylor expresses skepticism about relying on our sensory organs if they are products of
nonpurposeful evolution.
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Trust in Sensory and Cognitive Faculties

Taylor argues that people rely on their senses and cognitive faculties to discover truths about
the world, assuming these faculties reveal objective reality.

He compares this reliance to interpreting stones on a hill as indicators of entering Wales,
emphasizing that both cases involve trusting something that may not inherently convey truth.

The assumption that our senses provide reliable information is questioned if they are accidental
in origin.

Rationality and Atheism

Taylor concludes that it is irrational to claim both that sensory faculties have a nonpurposeful
origin and that they reveal truths about an independent reality.

He notes that many people hold both beliefs, which he considers irrational.

Taylor asserts that his argument does not necessarily support the existence of God but
challenges the rationality of atheists who accept evolutionary accounts while claiming
knowledge of God's nonexistence.

Critique of Taylor’'s Argument

Jan Narveson agrees with Taylor's principle regarding meaning but critiques its application to
sensory experience.

Narveson distinguishes between different senses of "meaning," arguing that sensory
experiences do not require intentionality like linguistic expressions do.

He suggests that Taylor's analogy between marks conveying meaning and sensory perception is
flawed due to the nature of how we perceive objects.

Narveson's Counterargument

Narveson emphasizes that sensory experiences do not necessitate understanding the structure
of the sensory organs themselves.

He argues that unlike linguistic meaning, sensory perception operates differently and does not
imply a purposeful design behind our faculties.

Narveson concludes that Taylor's argument fails to establish a connection between sensory
reliability and divine design.
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Creel’s Defense of Taylor

Richard Creel defends Taylor against Narveson's critique, asserting that the example of stones is
merely illustrative and not central to Taylor's main argument.

Creel introduces the concepts of natural and metaphysical meaning, arguing that Taylor's thesis
concerns the assumption that our faculties reveal an independently existing world.

He posits that without the belief in a designer, there is no justification for believing in
epistemological realism.

Epistemological Realism and Design

Creel reformulates Taylor's argument to suggest that asserting epistemological realism is
rational only if one believes in a designer of our faculties.

He acknowledges that Taylor's position does not depend on proving God's existence but rather
on the assumption of design.

This leads to the conclusion that without a designer, one cannot rationally assert that sensory
faculties reliably reveal the external world.

Challenges to Justification of Beliefs

The interpretation of Taylor's argument raises questions about how one could justify the belief
that sensory faculties are designed.

Arguments for design typically rely on sensory evidence, creating a circular reasoning problem if
one cannot first assume the reliability of those senses.

The difficulty in providing non-empirical justification for the belief in design leads to skepticism
regarding epistemological realism.

Revisiting Taylor’s Thesis

An alternative interpretation of Taylor's thesis suggests it focuses on the consistency of claims
regarding sensory reliability and design.

If one accepts a naturalistic account of sensory faculties, it does not inherently contradict the
belief in their reliability.

This interpretation implies that Taylor's argument does not successfully demonstrate
inconsistency between naturalism and the reliability of sensory faculties.

Page 42 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Conclusion on Teleological Arguments

e The chapter concludes that the examined teleological arguments for God's existence fail to
provide compelling evidence.

e |t suggests that despite the efforts made in these arguments, the historical record indicates a
low likelihood of future success in establishing the existence of God through teleological
reasoning.

Pages - 161 -- 170

Title of Section 1: Justification of Beliefs

e To justify spontaneous perceptual beliefs, one must argue that such beliefs are usually true
under certain conditions.

e Aformal argument structure is proposed:

1.

2.

3.

4.

Under conditions Cp, spontaneous perceptual beliefs of kind K are likely to be true.
Condition Ci obtains.
My belief about the brown table is of kind K.

Therefore, my belief is likely true.

e This reasoning implies that religious beliefs arising from experiences also require justification
through arguments.

Title of Section 2: Argument for Religious Experience

e Asimilar argument structure is suggested for justifying belief in God based on religious
experience:

1.

2.

3.

4.

Under conditions C, religious beliefs of type K (from religious experience) are likely true.
Condition C obtains.
My belief in God is of type K.

Thus, my belief in God is likely true.

e The crucial premise is (T), which requires support to establish its validity.
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Title of Section 3: External Cause vs. Psychological Hypothesis

The external cause hypothesis (H1) posits that religious experiences are caused by an objective
reality outside the individual.

The psychological hypothesis (H2) suggests these experiences arise from the individual's mind,
akin to delusions.

The text argues against H1 by highlighting inconsistencies in drug-induced experiences and their
lack of coherent narratives.

Title of Section 4: Coherence of Experiences

Drug-induced experiences do not tell a uniform story, leading to the conclusion that they are
better explained by H2.

Similarly, religious experiences often lack coherence and consistency across cultures, suggesting
they too may be psychological rather than externally caused.

The absence of corroboration among different religious experiences undermines the reliability
of the external cause hypothesis.

Title of Section 5: Evaluating St. Teresa's Tests

St. Teresa proposed tests to discern trustworthy religious experiences, including compatibility
with Scripture and positive moral outcomes.

These tests are criticized as ineffective because they presuppose the truth of the very beliefs
they aim to validate.

The psychological hypothesis explains why individuals raised in specific traditions have
experiences aligned with those traditions.

Title of Section 6: Type 1 and Type 2 Experiences

Type 1 experiences involve public objects but still face issues of agreement and plausible
explanations for discrepancies.

Type 2 experiences involve multiple observers witnessing a supernatural being, yet examples
like Jesus' resurrection are contested due to contradictory accounts.

Even if type 2 experiences were valid, they would not necessarily point to an all-good, all-
powerful God.
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Title of Section 7: Mystical Experiences and Their Claims

Mystical experiences are characterized as type 4 experiences, often described as ineffable and
paradoxical.

Scholars like Walter Stace argue for a commonality in mystical experiences across cultures, while
critics like Steven Katz challenge this view.

The argument for mystical experiences supporting the existence of God faces challenges
regarding coherence and interpretation.

Title of Section 8: Limitations of the Argument from Mystical Experience

Even if similarities in mystical experiences exist, they could still be explained by psychological
factors rather than divine causes.

The incoherence of mystical descriptions complicates the argument for an external cause,
making the psychological hypothesis more plausible.

The assumption that God is the most adequate explanation for mystical experiences lacks
sufficient justification.

Title of Section 9: Swinburne’s Principle of Credulity

Richard Swinburne defends the argument from religious experience using the principle of
credulity, which states that if something seems present, it probably is.

This principle allows for inferring the presence of God based on personal experiences of divinity.

Critics argue that this inference is fallacious, as subjective experiences do not guarantee
objective reality.

Title of Section 10: Conclusion on Religious Experience Arguments

The overall evaluation of arguments from religious experience reveals significant weaknesses.

Both the external cause hypothesis and the psychological hypothesis struggle to provide
conclusive evidence for the existence of God.

The complexities surrounding religious experiences necessitate further scrutiny and caution in
drawing definitive conclusions about their validity.

Pages-171 -- 180
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Swinburne's Advocacy for the Principle of Credulity (PC)

Swinburne argues that without (PC), we risk falling into a "skeptical bog," meaning we would be
limited to our subjective experiences and unable to make justified claims about reality.

He suggests that skepticism would be the only justified stance if we cannot transcend our
perceptions.

The principle allows us to assert how things really are, thus avoiding skepticism.

Arbitrariness in Restricting (PC)

Swinburne critiques attempts to limit (PC) specifically regarding religious experiences as
arbitrary.

One argument against (PC) is that it should be justified inductively based on past reliability of
appearances, which he counters by stating that people can justifiably perceive ordinary objects
without recalling past experiences.

He also addresses the issue of interpreting experiences versus merely experiencing them,
arguing that this distinction is not valid without being arbitrary.

Limitations on the Application of (PC)

3.

4.

Swinburne identifies four special considerations that can limit (PC):

If the subject has been unreliable or under conditions known to produce unreliable experiences
(e.g., hallucinations).

If the perceptual claim conflicts with similar claims that have proven false in the past.
Strong evidence against the existence of the perceived object.

Alternative explanations for the appearance of the object.

Religious Experiences and Special Considerations

Swinburne believes that most religious experiences do not fall under the first two limitations he
outlined.

He argues that individuals claiming to experience God are typically not under the influence of
drugs or delusions.

He contends that one does not need prior knowledge of God to recognize Him through various
forms of experience.
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Conflict in Religious Experiences

e Swinburne addresses the potential conflict among different religious experiences, suggesting
that differing names for God across cultures may not indicate genuine conflict.

e He asserts that even if some experiences appear contradictory, they do not undermine the
reliability of religious experiences overall.

e He compares this to conflicts in astronomical observations, which do not lead to skepticism
about their reliability.

Burden of Proof on Atheists

e Swinburne states that strong evidence must be provided by atheists to challenge the existence
of God.

e He emphasizes that the absence of conflicting religious experiences undermines the reliability of
claims against God's existence.

Negative Principle of Credulity (NPC)
e Acritical question arises: Can experiences of God's absence serve as grounds for nonexistence?
e NPC posits that if it seems to someone that God is absent, then probably God is absent.

e Swinburne argues against NPC, claiming that unlike physical objects, we lack knowledge of the
conditions under which God would be perceived.

Disanalogy Between Presence and Absence Claims

e Swinburne highlights a disanalogy between perceiving the presence of a chair and the presence
of God, asserting that we know the conditions for seeing a chair but not for seeing God.

e He maintains that this difference diminishes the evidential value of claims regarding God's
absence.

Critique of Swinburne's Position

e The critique questions why the lack of knowledge about God's appearance conditions affects the
evidential value of both presence and absence claims differently.

e |t suggests that both types of claims should be equally suspect due to the same lack of
knowledge.
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Gutting's Limitations on (PC)

Gary Gutting argues that additional corroborating evidence is necessary to justify belief in the
existence of something based solely on experience.

He provides an example involving a deceased aunt to illustrate that even when none of
Swinburne's limitations apply, further evidence is needed to substantiate such claims.

Gutting concludes that experiences of unfamiliar entities require more than mere perception to
warrant belief.

Challenges to Gutting's Argument

Gutting's assertion that veridical religious experiences should yield confirmatory experiences is
guestioned.

The text raises concerns about the unpredictability of divine intentions and whether individuals
can expect repeated experiences of God.

It concludes that the lack of specific knowledge about God's intentions complicates the ability to
predict outcomes following religious experiences.

Pages - 181 -- 190

The Challenge of Religious Experience Validation

Gutting claims that religious experiences can confirm the existence of an all-knowing being
through subsequent predictions or revelations.

The text questions why confirmed predictions would indicate an all-knowing being rather than a
being with more knowledge than humans.

There is no evidence provided by Gutting for any confirmed predictions from such experiences.

The author raises concerns about how to reconcile accurate predictions with inaccurate ones
regarding the existence of an all-knowing being.

Conflicting Religious Experiences

The text critiques Gutting's focus on type 5 religious experiences, noting that different traditions
have conflicting experiences.

Swinburne argues that non-Christian religious experiences are compatible with the concept of
God but does not adequately address incompatibilities.

The author points out significant differences between Western and Eastern concepts of God,
highlighting their incompatibility.
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Incompatibility of Religious Traditions

The Western tradition views God as a personal being distinct from creation, while Eastern
traditions often depict God as an impersonal absolute.

The text notes that many religious experiences reflect these differing views, leading to apparent
contradictions.

The author suggests that Swinburne must demonstrate compatibility between these differing
properties of God, which he fails to do.

Swinburne’s Potential Responses to Incompatibility

The author outlines three possible ways Swinburne could argue against incompatibility but finds
them unconvincing.

One option is to separate experience from interpretation, but Swinburne rejects this distinction.

Another option is to argue that pantheistic and theistic properties are compatible, which the
author disputes based on logical inconsistencies.

Religious Experience and Worldview Compatibility

The text discusses how religious beliefs are part of broader belief systems, making them
indirectly incompatible.

It emphasizes that support for one religious belief system undermines another due to conflicting
worldviews.

The author argues that religious experiences cannot be considered in isolation without
acknowledging their associated belief systems.

Swinburne’s Defense Against Criticism

Swinburne claims that the incompatibilities between religious experiences have been
exaggerated.

He believes that well-supported theories can help sort out conflicting claims, but the author
challenges this assertion.

The author argues that Swinburne has not demonstrated that theism is a well-supported theory
capable of resolving conflicts among religious experiences.
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Recognition of God Through Experience

e The text critiques Swinburne's view that recognizing God's attributes through experience is
straightforward.

e |t raises skepticism about how one can distinguish between an omnipotent being and a powerful
finite being based solely on experience.

e The author argues that claims of divine recognition should be treated with skepticism unless
supported by demonstrable evidence.

Challenges to Perceptual Claims in Religious Contexts

e The author compares religious experience claims to ordinary perceptual claims, emphasizing the
need for reasonable expectations.

e Skepticism arises when claims exceed what can be reasonably known from sensory experiences.

e The text argues that without established criteria for recognizing divine presence, claims of
experiencing God lack credibility.

Swinburne’s Rebuttal to Skepticism

e Swinburne contends that challenges to religious experience claims require established theories,
which he believes do not exist.

e The author counters that the absence of a reliable framework for distinguishing veridical
experiences undermines Swinburne's position.

e The text highlights inconsistencies in Swinburne's approach to drug-induced experiences versus
spontaneous religious experiences.

Conclusion: Implications for Religious Experience Evidence

e The author concludes that without tighter restrictions on the application of (PC), one risks falling
into gullibilism.

e The text argues that accepting all reported religious experiences leads to an ontological clutter
filled with various entities.

e Ultimately, the author asserts that religious experiences do not provide credible evidence for
the existence of God, especially if other arguments for God's existence are weak.

Pages - 191 -- 200

Page 50 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Theistic Hypothesis and Probability
e The theistic hypothesis is deemed improbable based on total available evidence.
e The probability of theism itself depends on arguments against God's existence.
The Argument from Miracles: Overview

e Religious traditions, particularly Christianity, contain numerous accounts of miraculous events
(e.g., Jesus' virgin birth, resurrection).

e Reports of miracles persist in various religious contexts, including modern instances like the
Virgin Mary sightings in Zeitoun and cures at Lourdes.

e These events are considered inexplicable by common sense or scientific understanding.
Defining Miracles

e A miracle is not merely an unusual event or one that defies current scientific laws.

e Traditionally defined as a violation of natural law, this definition is problematic.

e A provisional definition is proposed: a miracle is an event caused by supernatural power, which
may not necessarily violate natural laws.

Supernatural Powers and Nature

e Supernatural powers are superior to human capabilities and can be governed by their own
causal laws.

e Nature encompasses all entities and their interactions, both natural and supernatural.

e Miracles do not extend beyond nature; they exist within a broader understanding of nature that
includes supernatural elements.

Evaluating the Argument from Miracles

e The existence of miracles does not inherently support the existence of God, as other
supernatural beings could account for them.

¢ Inductive reasoning is used to assess whether miracles provide evidence for God's existence.

e The argument distinguishes between C-inductive and P-inductive arguments, highlighting
potential issues with assuming miracles support theism over alternative hypotheses.
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Naturalism vs. Supernaturalism

e C.S. Lewis argues that one must choose between naturalism and supernaturalism before
assessing miracles.

e He claims that if naturalism is true, miracles are impossible, while supernaturalism allows for
their possibility.

e However, it is argued that one can investigate miracles without prior commitment to either
position.

Critique of Lewis's Arguments
e Lewis's arguments against naturalism are seen as weak and unsubstantiated.

e His claims about rationality and ethics under naturalism are challenged, suggesting that
naturalists can articulate moral reasoning without contradiction.

Skepticism Towards Miracles

e The text expresses skepticism regarding the inductive support for God's existence based on
miracles.

e It questions whether miracles can be established independently of a commitment to
supernaturalism.

Hume's Argument Against Miracles

e David Hume posits that strong evidence for miracles is impossible due to the overwhelming
evidence supporting natural laws.

e Hume's view defines miracles as violations of natural laws, creating a burden of proof that is
difficult to meet.

Challenges in Proving Miracles Exist

e Advocates for miracles face significant challenges, including the need to demonstrate that
alleged miracles cannot be explained by future scientific discoveries.

e Historical examples of "miraculous" events often have been reinterpreted through
advancements in science, suggesting a cautious approach to claims of miracles.

Pages - 201 -- 210
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Argument from Miracles

e Believers argue that miracles conflict with natural laws, suggesting supernatural causation.

The challenge is to determine if the conflict is genuine or merely apparent.
e Skepticism arises due to potential deception, fraud, or misperception in miracle claims.

e Historical and contemporary examples show that many alleged miracles can be attributed to
trickery or psychological bias.

e Eyewitness accounts of miracles must be treated skeptically unless fraud is ruled out.
e The difficulty of ruling out hoaxes raises questions about biblical miracle reports.
The Nature of Apparent Conflicts

e Apparent conflicts may arise from deception, misperception, or incomplete knowledge of
natural laws.

e People’s beliefs can influence their perceptions of miraculous events.

e Scientific laws have limitations and may not apply universally; thus, what appears as a miracle
might have a natural explanation.

e Advocates for miracles must demonstrate that supernatural explanations are more probable
than scientific ones.

Challenges to Miracle Claims
e Even if an event seems to conflict with scientific laws, it does not necessarily indicate a miracle.
e Events could be uncaused or explained by future scientific discoveries.

e Advocates must show that the existence of miracles is more probable than these alternative
explanations.

e Assessing comparative probabilities is complex, but historical evidence suggests skepticism
towards miracle claims.

Hume's Argument on Contradictory Religions
e David Hume argues that miracles in one religion undermine the credibility of miracles in others.

e He posits that evidence supporting one religion decreases the probability of rival religions being
true.

e Hume's argument implies that miracles serve to establish one religion while discrediting others.
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Validity of Hume's Arguments

e Hume's first argument about evidence supporting one hypothesis over another is critiqued as
invalid.

e Counterexamples illustrate that evidence for one claim does not negate evidence for another.
e Inreligious contexts, miracles may support multiple interpretations across different faiths.
Miracles as Evidence Against Other Religions

e Hume's second argument, claiming that miracles in one religion invalidate those in another, is
also deemed flawed.

e A more valid approach would be to argue that weak evidence for miracles in one religion likely
indicates weak evidence in others.

e This inductive reasoning relies on the representative nature of miracle evidence across religions.

Case Study: Miracles at Lourdes

e Lourdes is known for its well-documented alleged miracles, beginning with Bernadette
Soubirous in 1858.

e Bernadette claimed to see the Virgin Mary, leading to widespread pilgrimages and reported
cures.

e The Catholic Church has established a rigorous process for investigating and recognizing
miracles at Lourdes.

Investigation Procedures at Lourdes

e The procedure includes medical evaluations, complete medical records, and criteria for
recovery.

e Cures must be sudden, unforeseen, and supported by objective medical evidence.
e Aninternational medical committee assesses whether a cure is scientifically inexplicable.
Limitations of Lourdes' Investigation Process

e The committee's ability to declare cures scientifically inexplicable is questioned due to the
unpredictability of future medical advancements.

e The church's final judgment lacks a rational basis for attributing cures to divine intervention.

e Cases like Serge Perrin and Vittorio Micheli raise doubts about the thoroughness and accuracy of
the investigation process.
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Critique of Specific Miracle Cases

The Perrin case faced scrutiny from medical experts who found inconsistencies and questionable
diagnoses.

The Micheli case highlighted issues with the documentation and lack of verification for
miraculous claims.

Overall, the procedures at Lourdes appear flawed, casting doubt on the legitimacy of declared
miracles.

Pages - 211 -- 220

The Nature of Miracle Claims at Lourdes

Doctors visiting Lourdes may be influenced by the pilgrimage's awe and excitement.
Some doctors may initially accept miracle cures due to their predisposition.

Cures can be self-limiting, have periods of remission, or stem from hysterical origins,
complicating diagnosis.

Historical data shows a decline in accepted inexplicable cures at Lourdes from 1947 onward,
suggesting increased medical knowledge.

The number of accepted miracles decreased significantly, casting doubt on earlier claims.

Indirect Miracles: A Modern Perspective

A modern view of miracles suggests they may occur through natural processes set up by God as
signs for humanity.

Revised definition of miracles includes both direct and indirect supernatural interventions.
Challenges arise in distinguishing between coincidences and indirect miracles.

Questions about human free will emerge if events are orchestrated to align with divine plans.

Conclusion on the Argument from Miracles

No a priori reason exists against the possibility of miracles; however, significant a posteriori
challenges remain.

The existence of miracles does not necessarily support theism unless they are more probable
under theism than atheism.

Overall, the argument from miracles is deemed unsuccessful.
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Minor Evidential Arguments for God's Existence

e The chapter shifts focus to less prominent arguments for God's existence that are often cited by
theists.

e These arguments, while not as robust as major philosophical arguments, still warrant
examination.

The Argument from Common Consent

e This argument posits that widespread belief in God across cultures supports His existence.

Three versions of this argument are explored:

1. Belief in God is innate, but evidence for this claim is lacking.

2. Aninnate yearning for God exists, yet many atheists do not share this yearning.

3. Almost universal belief in God implies its truth, but belief varies significantly across societies.
The Moral Argument for God's Existence

e The moral argument connects human moral experience to the existence of God.

e Four variations of this argument are discussed:

1. The claim that morality depends on belief in God lacks empirical support.

2. Objective moral truths are argued to require God, but alternative naturalistic foundations exist.

3. Conscience as a guide to morality suggests a divine source, though naturalistic explanations are
plausible.

4. Kant's highest good requires God for its realization, but achieving it may be possible without
divine intervention.

The Argument from Reward

e This argument asserts that believers in God who live virtuously are happier, implying divine
reward.

e Evidence supporting the happiness of believers over nonbelievers is questioned.

e Alternative explanations for perceived happiness among believers are proposed, including
psychological factors.
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The Argument from Justice

e This argument acknowledges that virtuous individuals may not always receive rewards in life,
suggesting an afterlife for justice.

e Kant's perspective emphasizes the need for a cosmic balance of virtue and happiness.

e The assumption of cosmic justice is critiqued, questioning the nature of the universe regarding
justice and injustice.

Challenges to the Arguments Presented

e Each argument faces significant challenges, whether through lack of empirical support,
alternative explanations, or philosophical critiques.

e The overall effectiveness of these minor arguments for theism remains questionable.
Final Thoughts on Theism and Morality

e The discussion concludes with reflections on the relationship between morality and the
existence of God.

e The necessity of divine existence for objective morality is debated, with implications for theistic
beliefs.

Pages - 221 -- 230

The Nature of Cosmic Justice
e The existence of cosmic justice does not necessitate an all-good, all-powerful deity.

e Cosmic justice could be managed by multiple lesser gods or operate independently of any
supernatural beings, similar to the concept of karma in Jainism.

Arguments from Scripture

e Religious apologists often cite holy texts as evidence for God's existence, claiming they reveal
divine truth.

e This argument is weak due to:
e Reliance on miracles, which face significant skepticism.

e Inconsistencies among different religious texts; not all claim divine revelation (e.g., Jainism and
Buddhism).

e Contradictory messages within texts that do claim divine origin (e.g., Bible vs. Koran).

e Lack of independent verification for key Christian events like the virgin birth and resurrection.
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The Argument from Consciousness
e Materialism posits that only physical matter exists, contrasting with theism.

e Richard Swinburne argues that materialism inadequately explains mental phenomena,
suggesting this supports theism.

e He proposes that psychophysical correlations must be explained by God's intentional choice,
providing a personal explanation.

e Critiques of Swinburne's position include:
e Misunderstanding the nature of scientific laws and explanations.

e The assumption that personal explanations can directly account for mental-physical correlations
lacks empirical support.

Challenges to the Argument from Consciousness
e Swinburne's assertion that personal explanations are preferable to scientific ones faces scrutiny.
e The physiological basis of intentions contradicts the idea of direct divine intervention.

e Questions arise about whether God'’s intention causes mental events or if each instance requires
separate divine action, leading to an infinite series of miracles.

The Argument from Providence
e Some argue that the universe's provision for human needs suggests a benevolent creator.

e Swinburne claims our world is "providential" because it allows for human learning and
cooperation.

e However, he must reconcile the existence of harm with the notion of a good God, raising
qguestions about the nature of responsibility and suffering.

Critique of the Argument from Providence
e Swinburne's assumptions about the necessity of human harm for responsibility are challenged.
e Alternatives exist where humans could have responsibility without the capacity to harm.

e The problem of indefinite suffering through descendants complicates his view of providence.
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The Argument from Cumulative Evidence

A sophisticated case for theism may draw from multiple domains, presenting a coherent
explanatory framework.

Basil Mitchell and lan Barbour suggest parallels between scientific paradigms and religious
beliefs.

They argue that both science and religion rely on shared criteria for evaluation, despite differing
paradigms.

Limitations of the Cumulative Case

Critics question the validity of applying Kuhn's model of science to religion, noting the lack of
consensus in religious paradigms.

Unlike scientific paradigms, religious worldviews do not generate problems and solutionsin a
systematic way.

The absence of a unified religious paradigm undermines the cumulative argument for theism.

Skepticism Towards Cumulative Arguments

The text expresses doubt about the feasibility of developing a strong cumulative case for theism.

Previous arguments against the existence of God, such as the problem of evil and incoherences
in the concept of God, weaken the cumulative case.

Swinburne's own assessments indicate that the probability of theism remains uncertain and not
strongly supported.

Conclusion on Cumulative Evidence

Both Swinburne and Gutting highlight challenges in establishing a robust cumulative case for
theism.

The need for specific information to justify the combination of various pieces of evidence is
emphasized.

Overall, the text concludes that the cumulative case for theism is unlikely to succeed given
existing critiques and unresolved issues.

Pages - 231 -- 240
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Cumulative Case for Theism vs. Naturalism

Gutting argues that a cumulative case for theism requires showing that it strongly explains
certain facts.

Theism is said to explain cosmological, religious, moral, and personal facts, but Gutting claims it
does not do so in a strong sense.

Strong explanations require knowledge of God's perspective, which is deemed impossible for
humans.

Gutting compares theism with naturalism using four criteria: scope, accuracy, fruitfulness, and
simplicity.

He concludes that neither theism nor naturalism is superior in scope, but naturalism has
advantages in accuracy and simplicity.

Naturalism's Superiority Over Theism

Gutting finds that naturalism is superior in terms of accuracy and simplicity.
Theism lacks predictive power and thus fails on the criterion of fruitfulness.

Gutting suggests that the cumulative case for theism cannot be made because it does not
surpass naturalism in key explanatory criteria.

He implies that naturalism is the clear winner based on his analysis.

Beneficial Arguments for Believing in God

This section introduces arguments for belief in God based on practical benefits rather than
evidence.

Blaise Pascal and William James are highlighted as proponents of beneficial arguments.

Both philosophers argue that while intellect may not resolve the existence of God, practical
reasons favor belief.

Pascal’s Argument Overview

Pascal's wager is framed against Cartesian skepticism, rejecting rational proofs of God's
existence.

He posits that faith provides a solution to skepticism about God's existence.

Pascal's wager suggests weighing potential gains and losses from believing or not believing in
God.
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The Wager Simplified

e Pascal's wager states that believing in God offers infinite gain (eternal bliss) if God exists, with
minimal loss if He does not.

e Conversely, not believing in God risks infinite loss (eternal torment) if God exists.
e The conclusion is that one should believe in God due to the favorable risk-reward ratio.
Decision Theory Interpretation of the Wager

e The wager can be viewed through decision theory, where probabilities of God's existence are
unknown.

e Two decision-making rules (maximax and minimax) suggest that belief in God is the optimal
choice under uncertainty.

e If probabilities are assumed, Bayesian decision-making indicates that belief in God still holds
higher expected value.

Refuting Pascal’s Wager

e The argument presents alternative supernatural beings (e.g., a "perverse master") that could
negate Pascal's wager.

e These alternatives introduce new matrices that show non-belief might yield better expected
outcomes.

e The existence of various supernatural beings complicates the wager, suggesting that belief in
none may be the best option.

Generalizing the Refutation

e The critique extends to any conceivable supernatural being with infinite rewards or
punishments.

e The introduction of such beings leads to cancellation of infinite values, leaving only finite
considerations.

e Ultimately, this suggests that non-belief has greater utility when considering all possible
supernatural scenarios.

Addressing Objections to the Critique
e The text anticipates objections regarding the plausibility of strange supernatural beings.

e It argues that even if these beings are not widely accepted, their logical possibility must be
considered.

e The critique maintains that dismissing these possibilities without justification is arbitrary.
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Evaluating the Practical Value of Non-Belief
e The final section discusses the practical and psychological benefits of non-belief.
e It argues that non-belief places responsibility for human problems on humanity itself.

e The text concludes that the expected value of non-belief outweighs that of belief, especially if
no supernatural beings exist.

Pages - 241 -- 250

Title of Section 1: The Supernatural Being Argument
e The expected value of nonbelief is greater if no supernatural being exists.
e There are reasons to believe that statements asserting the existence of God are improbable.

e A matrix can be constructed for any supernatural being (A) and another for a more inclusive
being (B), which cancels out values associated with A.

Title of Section 2: Dialectical Responses to Objections

e If one accepts an infinite number of possible supernatural beings, the believer's advantage is
negated by the nonbeliever's arguments.

e The dialectical model suggests that the argument is won by the party unable to convince the
other of the finite probability of a specific supernatural being.

e The believer may attempt to counter with further supernatural beings, but this strategy has
limited effectiveness.

Title of Section 3: Limitations of Beneficial Arguments
e Pascal’s wager is critiqued as a poor beneficial argument for belief in God.
e Beneficial arguments should only supplement epistemic reasons when they are inadequate.

¢ In most contexts, good epistemic reasons for nonbelief exist, limiting the role of beneficial
arguments.

Title of Section 4: William James and the Will to Believe

e James argues that under certain conditions, non-intellectual grounds can justify belief when
intellectual resolution is impossible.

e He defines a genuine option as live, forced, and momentous, emphasizing the role of passionate
nature in decision-making.
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Title of Section 5: Characteristics of Genuine Options
e Alive option appeals to an individual as a real possibility; a dead option does not.
e Aforced option requires a choice between two hypotheses without alternatives.
¢ Momentous options involve unique opportunities or irreversible choices.

Title of Section 6: The Religious Hypothesis According to James
e Religion posits that the best things are eternal and that believing this is beneficial.

e James asserts that skepticism about religion risks losing potential truth and benefits associated
with belief.

e Belief in a personal ultimate reality enhances our understanding of the universe.
Title of Section 7: Critique of James’s Argument
e James’s definition of a live option is subjective and may ignore evidence-based considerations.

e Many religious options could be genuine, complicating the decision-making process regarding
belief.

e The vagueness of James's religious hypothesis raises questions about its normative implications.
Title of Section 8: Evaluating the Benefits of Religious Belief
e The assumption that theists lead happier lives than nontheists lacks empirical support.

e Nonbelief may offer values such as self-reliance that outweigh the happiness associated with
belief.

e The comparison of happiness and fulfillment between theistic and nontheistic individuals
remains inconclusive.

Title of Section 9: Epistemological Considerations in Religious Belief

e James suggests that belief in God may facilitate verification of God's existence through
experience.

e However, this claim is challenged by the existence of live options where belief may not provide
such advantages.

e Conflicting religious experiences raise doubts about the validity of confirming incompatible
beliefs.
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Title of Section 10: Conclusion on James’s Argument

James’s argument can be seen as a variation of Pascal’s wager, focusing on present-life benefits
rather than afterlife considerations.

Unlike Pascal, James does not assess probabilities in evaluating the advantages of belief.

The lack of empirical justification for the benefits of belief undermines the strength of his
argument.

Pages - 251 -- 260

Title of Section 1: The Role of Expected Value in Pascal's Wager

Estimates of expected value (EV) are crucial in interpreting Pascal’s argument as a decision-
making problem under risk.

Differences between James’s and Pascal’s theories do not favor James; correcting these
differences reduces James'’s theory to Pascal’s.

The relative probability of advantages for belief versus nonbelief is essential in evaluating the
advantage of belief.

Title of Section 2: The Afterlife Consideration in Belief

James fails to justify why only the advantages of belief in this life should be considered.

Traditional religious appeals often include rewards of heaven and punishments of hell, which
were significant in Christianity.

Incorporating infinite rewards and punishments into James’s argument shifts expected values
significantly in favor of belief.

Title of Section 3: Problems with James's Argument

If infinite afterlife rewards and punishments are included, the expected value for disbelief
becomes negative, overshadowing finite life benefits.

The logic suggests that even if current belief does not yield immediate benefits, it may still be
advantageous in the long run.

James’s argument, when viewed through Pascal’s lens, faces serious issues due to competing
supernatural beliefs.
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Title of Section 4: Rejection of Beneficial Arguments for Belief

e The author rejects the notion that there are general beneficial arguments for belief in God,
asserting both Pascal's and James’s arguments fail.

e There is a presumption to use only epistemic reasons for belief, with beneficial reasons serving a
supplemental role.

e Strong epistemic arguments against God's existence undermine the potential role of beneficial
arguments for belief.

Title of Section 5: Faith and Rationality

e The chapter explores whether religious beliefs need to be based on reason, considering various
perspectives on faith.

e Some thinkers argue faith can be rational or should exist independently of rational evidence.

e The discussion includes the idea that religious faith might operate under its own rules and logic.
Title of Section 6: Aquinas's Concept of Faith

e Aquinas distinguishes between truths of reason (demonstrable) and truths of faith (revealed).

e Faith is characterized as intellectual, opaque, rational, free, gratuitous, and certain.

e Aquinas argues that while specific doctrines cannot be rationally demonstrated, the revelation
of these truths can be supported probabilistically.

Title of Section 7: Critique of Aquinas's View
e The author challenges the precondition of Aquinas's faith that assumes God's existence.

e The reasons Aquinas provides for believing in divine revelation (miracles, church success) lack
merit.

e Historical events supporting Christian claims cannot be known with certainty, undermining the
certainty required for faith.

Title of Section 8: Kierkegaard's Existential Faith
e Kierkegaard posits that faith transcends reason and is a passionate commitment to God.
e He emphasizes that true faith disregards doubts and is not based on objective reasoning.

e This view is critiqued for potentially endorsing fanaticism and irrationality.
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Title of Section 9: Adams's Critique of Kierkegaard

Robert Merrihew Adams critiques Kierkegaard's arguments regarding faith and reason.
Adams argues that high probabilities from historical inquiry could justify religious faith.

He questions Kierkegaard's premise that authentic faith cannot recognize future revisions of
beliefs.

Title of Section 10: Wittgensteinian Fideism

Wittgensteinian fideism asserts that religious discourse has its own logic and should be
understood within its context.

It argues against imposing external standards (like scientific reasoning) on religious language.

While some aspects of this view are agreeable, the major claims of Wittgensteinian fideism are
contentious and require further examination.

Pages - 261 -- 270

Title of Section 1: Distinctions in Forms of Life and Language Games

The basis for distinguishing different forms of life and language games is unclear.

Examples include astrology, fortunetelling, and political practices; questions arise about
whether these constitute separate forms of life.

Different religions and denominations may represent distinct forms of life with unique language
games.

The vast differences between Buddhism and Christianity suggest they are different forms of life.

If this distinction is accepted, it raises the question of whether various Christian denominations
also have fundamentally different language games.

Title of Section 2: Implications of Wittgensteinian Fideism

Wittgensteinian fideism suggests that terms in different language games have different
meanings, leading to potential misunderstandings among sects.

Each form of life has its own standards, which implies no external criticism can be made.

This lack of external criticism could protect dubious practices, such as those found in astrology
or Nazism, from scrutiny.

The inability to critique religious practices like discrimination within certain denominations
poses a significant problem.
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Title of Section 3: The Necessity of External Criticism
e External criticism of forms of life is not only possible but essential.

e Participants in a religion may recognize incoherence or moral issues within their beliefs,
necessitating an outsider's perspective.

e The claim that a religious form of life can be irrational does not lead to contradiction, contrary
to Wittgensteinian fideism.

Title of Section 4: Truth of Religious Utterances

o Wittgensteinian fideism leads to paradoxical implications regarding the truth of contradictory
religious statements.

e For example, a Buddhist denying God's existence and a Christian affirming it would both be
considered true within their respective language games.

e This view undermines meaningful discourse between differing religious perspectives.
Title of Section 5: Common Language and Categories

e A more plausible view is that there exists a common language and categories shared across
different religious and non-religious discourses.

e Kai Nielsen argues that religious and scientific discourses share an overall conceptual structure,
allowing for meaningful communication.

e Religious language is not entirely compartmentalized from other languages, enabling dialogue
between different faiths.

Title of Section 6: Malcolm's Groundlessness of Belief

e Norman Malcolm's approach to religious faith aligns with Wittgensteinian fideism, suggesting
that fundamental beliefs are groundless.

e He argues that beliefs like the existence of material objects provide a framework for inquiry but
lack justification.

¢ Malcolm claims that religious belief operates similarly, embedded in a form of life without
needing justification beyond its practice.
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Title of Section 7: Critique of Malcolm's Position

Malcolm's analogy between belief in God and belief in material existence is unconvincing.

Unlike the latter, many people actively question the existence of God, indicating that religious
beliefs are not universally accepted.

There is better evidence supporting the belief in material existence than for the belief in God,
challenging Malcolm's assertion of groundlessness.

Title of Section 8: Clegg's Argument on Avowals of Faith

J.S. Clegg argues that genuine avowals of faith reveal states of mind rather than being strictly
true or false.

He compares expressions of faith to symptoms, suggesting they reflect hope rather than
propositional belief.

Clegg maintains that while faith can be influenced by evidence, it cannot be disproven by it.

Title of Section 9: The Nature of Faith and Evidence

Clegg asserts that faith rests on beliefs at the borders of knowledge, making it dogmatic to
declare such beliefs false.

However, this position is challenged by the idea that some religious substratum beliefs can
indeed be falsified by evidence.

The distinction between symptomatic expressions of faith and their truth value remains
contentious.

Title of Section 10: Pojman's Experimental Faith and Its Challenges

Louis Pojman proposes that faith in God can exist without belief, based on hope and possibility.
He suggests that one can act as if God exists without necessarily believing in God's existence.

However, the practical implications of acting on such faith raise questions about the specific
religious practices one should adopt.

The concept of experimental faith faces challenges in determining what constitutes relevant
evidence for changing one's religious commitments.

Pages - 271 -- 280
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Foundationalism and Basic Beliefs

Foundationalism posits that some beliefs do not require justification from other beliefs, termed
as basic beliefs.

Basic beliefs form the foundation of all knowledge, while nonbasic beliefs must relate to these
foundational beliefs.

Classical foundationalism identifies self-evident statements (e.g., mathematical truths) and
beliefs based on direct perception as properly basic.

Self-evident statements are those that do not require conscious inference for their truth.

Self-Evidence and Perception in Foundationalism

Classical foundationalists assert that beliefs evident to the senses are incorrigible; one can be
mistaken about them but cannot deny their evidence.

Modern foundationalists often restrict sensory evidence to immediate impressions rather than
observations of physical objects.

Some contemporary foundationalists argue that memory statements should also be considered
properly basic.

Justification of Nonbasic Beliefs

Nonbasic beliefs must be justified through logical deduction or probability relative to basic
beliefs.

Contemporary foundationalists allow for the possibility that basic beliefs could be shown false if
they conflict with well-supported nonbasic beliefs.

Justification may involve special epistemic principles beyond traditional deductive and inductive
reasoning.

Plantinga’s Critique of Classical Foundationalism

Plantinga critiques classical foundationalism by arguing that many true statements cannot be
justified as properly basic.

He cites examples like "Other people have minds" which are not self-evident or evident to the
senses.

Plantinga claims foundationalists fail to justify their criteria for what constitutes a properly basic
belief, leading to self-referential inconsistency.
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Belief in God as Properly Basic

Plantinga argues that belief in God can be a properly basic belief without needing traditional
arguments for God's existence.

He references Calvin's view that humans naturally tend to believe in God unless hindered by sin.

The natural tendency to believe in God can be triggered by experiences such as observing nature
or reading scripture.

Conditions for Properly Basic Beliefs

Plantinga asserts that not every belief is automatically basic; specific conditions must trigger the
belief for it to be considered properly basic.

Examples of justifying conditions include reading the Bible or experiencing moral wrongdoing.

While belief in God is seen as properly basic, it is not groundless; there are circumstances that
provide justification.

Challenges to Plantinga’s Reformed Foundationalism

Critics argue that Plantinga's framework allows any belief to be considered basic within its
community, leading to relativism.

This could result in conflicting beliefs being deemed rational across different communities,
undermining critical evaluation.

There is no consensus within the Christian community regarding what beliefs are basic or the
conditions that justify them.

The Problem of Rationality Across Communities

Plantinga's approach could lead to absurd conclusions where any group's unreasoned beliefs
could be justified as rational.

Atheists could similarly claim their beliefs about the irrationality of God are basic, creating a
parallel justification process.

The lack of agreement among believers about what constitutes proper basic beliefs raises
questions about the validity of Plantinga's claims.
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Disagreement and Lack of Consensus in Religious Belief

The diversity of responses to religious texts and experiences indicates a lack of consensus on
what beliefs are properly basic.

Unlike perceptual beliefs, which generally have shared grounds for reliability, religious beliefs
vary widely among individuals and communities.

This variability challenges the notion that belief in God can be universally accepted as properly

basic.

Critique of Plantinga’s Understanding of Basis for Belief

Plantinga's understanding of how beliefs are accepted on the basis of others is critiqued for
being overly simplistic.

Contemporary foundationalists offer a more nuanced view of how beliefs can be justified,
suggesting that citing reasons for belief is common.

The assumption that mature theists do not derive their belief in God from other propositions is
questioned.

The Trouble with Foundationalism

Bonjour argues against foundationalism by questioning the source of justification for basic
beliefs.

If basic beliefs are to serve as a foundation, they must provide good reason to believe they are
true, which foundationalism struggles to establish.

The challenge remains for foundationalists to demonstrate how their criteria for basic beliefs
lead to truth without relying on other empirical beliefs.

Pages - 281 -- 290

Title of Section 1: Plantinga and Properly Basic Beliefs

Plantinga suggests that belief in God can be considered properly basic but lacks a criterion for
what constitutes being properly basic.

Bonjour argues that any criterion offered by Plantinga will face challenges, as it must provide
reasons to believe properly basic beliefs are true, which involves knowledge of empirical beliefs.

To defend his position, Plantinga needs to refute Bonjour’s argument.
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Title of Section 2: Epistemic Reasons vs. Faith-Based Belief

e Chapter 1 posits that there is a strong presumption that belief in God should be based on
epistemic reasons.

e Some theists argue that religious belief is basic or should rely on faith, but this argument is
deemed unsuccessful.

e Aquinas supports the idea that belief in God's existence should be grounded in epistemic
reasons, although he acknowledges some dogmas require faith.

Title of Section 3: Aquinas vs. Plantinga

e Aquinas believes certain Christian doctrines cannot be proven through argument but can be
rationally accepted as revealed truths.

e Plantinga's view aligns with Aquinas in that some beliefs are rational, but he does not provide
universal epistemic reasons for belief in God.

e Unlike Kierkegaard, who dismisses rationality in justifying belief, Plantinga maintains a
connection to epistemology.

Title of Section 4: Critique of Reformed Foundationalism

e Plantinga's reformed foundationalism shares similarities with faith-based belief but should not
be conflated with it.

e The critique against Plantinga includes the weakness of his arguments against classical
foundationalism and the potential for radical relativism within his framework.

e Foundationalism itself faces significant issues, leading to the rejection of Plantinga's approach.
Title of Section 5: Introduction to Positive Atheism

e Part Il shifts focus to positive atheism, questioning whether one is justified in disbelieving in an
all-powerful, all-knowing, all-good God.

e Michael Scriven argues that refuting all arguments for God's existence could justify both
negative and positive atheism.

e The chapter aims to explore how negative atheism supports the case for positive atheism.
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Title of Section 6: The Scriven Principle (SP)

The Scriven principle states that a person is justified in believing that X does not exist if evidence

supporting X's existence is inadequate and if X is the type of entity that would leave evidence if
it existed.

The principle requires comprehensive examination of the area where evidence would appear.

The original SP assumes only epistemic reasons are relevant, which is revised to include
beneficial reasons for belief.

Title of Section 7: Application of the Revised Scriven Principle (SP')

The revised Scriven principle (SP') adds that there must be no acceptable beneficial reasons to
believe in X's existence.

The application of SP' to the concept of God raises questions about whether God would provide
evidence of His existence if He were real.

Many philosophers argue that if God exists, there should be good reasons to believe in Him,
which leads to grounds for disbelief if such reasons are absent.

Title of Section 8: The Presumption Against God's Existence

There is a strong presumption that if an all-good, all-powerful God exists, there should be
adequate evidence for His existence.

The lack of evidence suggests that such a being likely does not exist.

The arguments from theologians like John Hick, who suggest God has reasons for not providing
evidence, are critiqued as inadequate.

Title of Section 9: Justification in Ordinary Life and Science

The application of SP' is supported by ordinary and scientific practices, suggesting it should also
apply to religious contexts.

An example involving a will illustrates how presumptive grounds for disbelief can be established
when evidence is lacking.

This reasoning provides justification for positive atheism, even without direct evidence against
God's existence.
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Title of Section 10: A Priori Arguments and Their Importance

Even if one rejects SP', the conclusions from Part | remain relevant to positive atheism.

A priori arguments may demonstrate inconsistencies in the concept of God, reinforcing the case
for disbelief.

The necessity of addressing both a priori and a posteriori arguments highlights the complexity of
establishing a coherent case against the existence of God.

Pages - 291 -- 300

Omniscience as Having All Knowledge

Omniscience is defined as God being all-knowing, which implies having all forms of knowledge.

Philosophers categorize knowledge into three types: propositional (factual), procedural
(knowledge-how), and knowledge by acquaintance (direct experience).

The initial definition of omniscience allows for false beliefs, leading to inconsistencies in what an
omniscient being could know.

Refining the Definition of Omniscience

A more precise definition states that an omniscient being must believe all true propositions,
possess the highest degree of knowledge-how, and have detailed acquaintance with all aspects
of every entity.

This refined definition leads to contradictions regarding God's disembodied nature, as it
suggests He would need physical experiences (e.g., gymnastics) that a disembodied being
cannot have.

Conflict with Moral Attributes

Omniscience also conflicts with the moral perfection attributed to God. If God knows all aspects
of emotions like lust and envy, He must experience them, contradicting the notion of His moral
perfection.

The argument posits that if God is omniscient, He must have feelings contrary to His morally
perfect nature, leading to the conclusion that God does not exist.

Implications for Omnipotence

The concept of omniscience further conflicts with omnipotence. An omnipotent being should
not experience fear or frustration, yet omniscience requires knowledge of such emotions.

The inability to experience fear while knowing one has nothing to fear presents a logical
inconsistency for an omniscient being.
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Objections to the Arguments

e Some may argue that the definitions of omniscience are flawed or that God can possess
knowledge that is logically possible for Him to have.

e However, this leads to paradoxes where an omniscient being lacks knowledge that non-
omniscient beings possess, undermining the very definition of omniscience.

The Problem of Epistemological Perfection

e A proposed definition includes epistemological perfection, suggesting that an omniscient being
must have knowledge that increases its perfection.

e Yet, this notion remains vague and problematic, as it implies that God lacks certain human-like
knowledge, contradicting the idea of divine perfection.

Incarnation and Knowledge Limitations

e The argument considers whether God could become incarnate to gain knowledge but questions
the coherence of an infinite being becoming finite.

e Even if God were incarnate, He would still face limitations in knowing certain human
experiences, raising doubts about His omniscience.

Indexical Knowledge and Omniscience

e Patrick Grim's argument highlights that indexical expressions (like "I") represent knowledge
unique to individuals, which an omniscient being cannot fully grasp.

e This suggests that God cannot possess all knowledge since some knowledge is inherently
personal and cannot be generalized.

Negative Unrestricted Existential Statements

e Roland Puccetti argues that omniscience entails knowing all facts, including the fact that one
knows all facts, which leads to contradictions regarding negative existential statements.

e The impossibility of knowing unrestricted negative statements implies that an omniscient being
cannot exist.

The Impossibility of a Set of All Truths

e The text concludes with the assertion that there cannot be a complete set of all truths, as shown
through Cantor's work on power sets.

e This indicates that even if God were omniscient, He could not know all truths because the
existence of infinite truths contradicts the possibility of knowing them all.

Pages - 301 -- 310
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Divine Attributes and Incoherence

e The concept of a set of all truths (T) is deemed impossible, leading to the conclusion that an
omniscient being cannot exist.

e An omniscient God must know all truths, which contradicts the idea of a set of all truths.
Divine Freedom
e The compatibility of God's omniscience with divine freedom is questioned.

e Human freedom is limited by various factors, while God is considered completely free,
influenced only by logic.

e Swinburne argues that if creatures have contracausal freedom, God cannot know their future
actions, thus limiting His omniscience.

Freedom and Omniscience
e Definition (5) states that a person is omniscient if they believe and know all true propositions.

e Swinburne suggests that God's freedom means He cannot know certain future events, creating a
conflict between divine freedom and omniscience.

e Swinburne's weaker definition of omniscience allows for limited knowledge but still presents
issues regarding God's ability to know future events.

Incompatibility of Divine Freedom and Omniscience
e God's perfect freedom prevents Him from knowing whether He will intervene in future events.

e This inability extends to knowing the moral implications of His past actions, as these depend on
future outcomes.

e The argument concludes that God's freedom is incompatible with both unlimited and limited
omniscience.

Moral Perfection and Knowledge

e The definition of moral perfection (M) states that a morally perfect being never does anything
wrong.

e If God cannot know whether His actions are moral due to limitations on His knowledge, then His
moral perfection is called into question.

e Arevised definition (M') attempts to address this but ultimately fails to reconcile God's moral
perfection with His complete freedom.
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Critique of Utilitarianism and Moral Theories

The argument does not rely solely on utilitarianism; it acknowledges that consequences matter
in assessing morality.

Extreme deontological theories, which disregard consequences, are criticized as inadequate.

The necessity for God to know the consequences of His actions to determine their morality is
emphasized.

Probabilistic Knowledge and Divine Freedom

Critics suggest that God could possess probabilistic knowledge about future events based on
past experiences.

However, this assumption relies on the uniformity of nature, which is questioned in the context
of divine intervention.

The argument asserts that God's complete freedom negates any probabilistic constraints on His
actions.

The Concept of All-Knowing

The notion of being "all-knowing" is challenged, emphasizing that true omniscience requires
knowledge of all truths.

The text argues that God cannot be all-knowing in either the unlimited or limited sense
proposed by Swinburne.

The critique highlights the inadequacy of defining God's knowledge without addressing the
logical impossibilities involved.

Omnipotence and Its Paradoxes

The paradox of omnipotence is introduced, questioning whether God can create a stone He
cannot lift.

The meaning of omnipotence is scrutinized, particularly its compatibility with other divine
attributes like moral perfection.

Various definitions of omnipotence are explored, revealing inherent contradictions and
challenges.
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Swinburne’s Definition of Omnipotence

Swinburne defines omnipotence (E) in terms of what a being can bring about rather than what it
can do.

The definition includes temporal qualifications and restrictions on logically necessary states of
affairs.

Despite attempting to resolve earlier problems, Swinburne's definition faces criticism for limiting
God's power and failing to align with traditional notions of omnipotence.

Pages - 311 -- 320

Divine Attributes and Incoherence: Introduction to Mavrodes' Argument

Mavrodes discusses the concept of a state of affairs (S) that satisfies a proposition (p),
emphasizing that it should not be a necessary truth that no agent has brought about S.

He defines satisfaction of a proposition as when "p could not fail to be true if S were actually to
obtain."

An omnipotent being is not required to bring about logically impossible states of affairs or those
where it is necessarily true that no agent caused them.

Mavrodes' Conditions on Omnipotence

Condition (C1): A state of affairs must satisfy a proposition without necessitating an agent's
involvement.

Condition (C2): If p entails g, and it is not a necessary truth that no agent can satisfy g, then p
does not exclude any agents from satisfying q.

Example provided: Proposition (p) excludes omnipotent beings from causing Hidden Valley to
flood, thus failing condition (C2).

Critique of Mavrodes' Definition

Hoffman argues that Mavrodes’ definition inadequately excludes other propositions that an
omnipotent being should be able to satisfy.

Example (r): A spoon falling off the table does not meet condition (C2) but should be within the
capability of an omnipotent being.

The critique highlights that Mavrodes' conditions may incorrectly classify non-omnipotent
beings as omnipotent.
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Elimination of Condition (C1) and Its Consequences

Removing (C1) leads to new problems, such as proposition (m) regarding a being that has never
been omniscient flooding Hidden Valley.

This suggests that God cannot be omnipotent since there exists a proposition (m) that He cannot
fulfill.

The argument implies that God's attributes, including omnipotence, conflict with His
omniscience and other divine characteristics.

The Necessity of Omniscience for Omnipotence

The author proposes that if omnipotence necessitates omniscience, it creates further
complications in defining divine attributes.

It is argued that omnipotence does not require complete knowledge of all possible states of
affairs.

The conclusion drawn is that this line of reasoning fails to resolve the inherent conflicts between
divine attributes.

Taliaferro’s Definition of Omnipotence

Taliaferro defines omnipotence as the inability for any being Y to possess greater power than X.

He acknowledges difficulties in comparing powers of non-omnipotent beings but asserts clarity
in distinguishing omnipotent beings.

The definition raises questions about the compatibility of omnipotence with other divine
attributes, particularly the Trinity.

Conflict Between Omnipotence and Other Divine Attributes

Taliaferro admits that his definition implies God cannot be triune if He is omnipotent.

The argument suggests that if God cannot bring about certain states of affairs, He cannot be
considered omnipotent.

This leads to the conclusion that traditional attributes associated with God may be incompatible
under Taliaferro's framework.

Omnipotence vs. Infinite Goodness

The text explores whether omnipotence conflicts with infinite goodness, using the example of
flooding Hidden Valley.

The dilemma arises: if God can choose not to bring about certain states, does this limit His
omnipotence?
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e The discussion indicates that if God cannot bring about certain states due to His nature, it
challenges the notion of His omnipotence.

Gellman’s Definition of Omnipotence

e Gellman defines omnipotence through logical possibilities and the absence of imperfection in
bringing about states of affairs.

e Conditions (2) and (3) are introduced to avoid classifying God’s inability to sin as a lack of
omnipotence.

e The definition aims to reconcile omnipotence with other divine attributes by ruling out conflicts
based on imperfection.

Challenges to Gellman's Definition

e The text critiques Gellman’s reliance on the concept of perfection, arguing that it lacks clear
definitions across different contexts.

e |t points out that what constitutes perfection varies significantly among different entities and
contexts.

e The conclusion drawn is that Gellman’s definition may not align with common understandings of
omnipotence, leading to potential contradictions in divine attributes.

Conclusion: Incoherence of the Traditional Concept of God

e The author concludes that the traditional concept of God is incoherent, suggesting that positive
atheism is justified.

e The challenge remains for theists to provide analyses of divine attributes that do not encounter
similar issues.

e Even if theists succeed in proving consistency, it does not guarantee the existence of God, as
consistency alone does not imply truth.

Pages - 321 -- 330

Atheistic Teleological Arguments Overview
e The traditional teleological argument is critiqued as unsound for proving God's existence.

e Hume's criticisms can be applied to argue against the existence of an all-knowing, all-powerful,
and all-good God.

e The chapter introduces "atheistic teleological arguments" that support disbelief in a theistic
God.
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Salmon’s Argument

Philo from Hume’s work argues against strong analogical reasoning for a universe created by an
infinite being.

A stronger analogy suggests the universe was created from preexisting materials by finite gods.

Wesley Salmon reformulates this idea using probabilistic considerations to show the
improbability of God's existence.

Key probabilities are defined (e.g., P(D,0) for intelligent agency creating order).

Salmon concludes that it is more probable the universe was not created by intelligent agency.

Bayesian Analysis of Creation

Salmon uses Bayes’s theorem to analyze probabilities related to creation.
He asserts that the probability of the universe being created by an intelligent agency is very low.

Unique events like the universe's creation require broader reference classes for accurate
probability assessment.

The characteristics attributed to the creator worsen the probability of theism.

Cartwright’s Critique

Nancy Cartwright challenges Salmon's assumptions about the non-design of entities like galaxies
and atoms.

She argues that assessing these probabilities inductively is difficult due to lack of agreement on
origins.

Cartwright proposes controlled experiments to evaluate the likelihood of design versus
randomness.

She claims that empirical evidence may suggest higher probabilities for design than Salmon
posits.

Salmon’s Retort to Cartwright

Salmon defends his position by stating that he focuses on entities like atoms and galaxies
formed without intelligent design.

He emphasizes that cosmology, while not experimental, relies on physical disciplines supported
by experimental evidence.

Salmon maintains that Cartwright's proposed experiment does not apply to his argument.
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Assessment of the Debate

The discussion centers on whether Salmon has begged the question regarding the design of
entities.

It is argued that Salmon's premises are justified through empirical evidence from scientific
cosmology.

Even if some premises are questioned, Salmon's conclusions about the unique properties of the
universe remain valid.

The conclusion drawn is that there are good grounds to believe God did not create the universe.

Expansion of the Argument

The expanded argument aims to show the improbability of the theistic God based on empirical
observations.

The structure of the argument includes premises about created entities and their creators'
properties.

If the universe is a created entity, it likely shares characteristics with other known created
entities.

The Argument from Embodiedness

This argument posits that all known created entities come from beings with bodies.

The universe, being a created entity, is likely created by beings with bodies rather than a
disembodied God.

Premises are supported by empirical evidence, asserting that no known cases exist of
disembodied beings creating entities.

The Argument from Multiple Creators

The argument states that large and complex entities are typically created by groups of beings
working together.

If the universe is a created entity, it likely follows this pattern, suggesting the unlikelihood of a
single theistic God.

Similar objections to those raised in the argument from embodiedness can be addressed in the
same manner.
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The Argument from Apparent Fallibility

Observations of errors in created objects often point to the fallibility of their creators.

If the universe exhibits mistakes, it implies its creators are fallible, contradicting the notion of an
infallible God.

The argument is structured similarly to previous ones, relying on empirical evidence to support
its premises.

Pages - 331 -- 340

Atheistic Teleological Arguments: Errors in Creation

The existence of apparent errors in created entities often stems from the fallibility of their
creators.

Examples include poor ventilation in buildings and design flaws in automobiles, which are
typically due to oversight by architects or engineers.

Misunderstandings about these errors usually resolve with familiarity over time.

If the universe is a created entity, its inefficiencies (e.g., useless organs in animals) may indicate
creator fallibility.

Since God is considered infallible, the presence of such errors suggests that God does not exist.

The Argument from Finiteness

All known created entities have been produced by beings with finite power.

If the universe is a created object, it likely follows this pattern and was created by finite beings.
The theistic God, defined as having unlimited power, cannot be the creator of the universe.
The argument is structured logically:

Created entities are made by finite beings.

The universe is a created entity.

Therefore, the universe was created by finite beings.

Thus, the theistic God does not exist.
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Objections to the Argument from Finiteness
e  Critics argue that the universe's vastness implies an infinite creator.
e However, this inference lacks empirical support; all known creations come from finite beings.
e The argument emphasizes that extrapolating beyond observed evidence is unwarranted.
The Argument from Preexisting Material

e All examined created objects arise from preexisting materials.

If the universe is a created entity, it likely also originated from preexisting material.
e This contradicts the Christian notion of creation ex nihilo (creation from nothing).
e The argument is formally stated:
1. Created entities are made from preexisting materials.
2. The universe is a created entity.
3. Therefore, the universe was created from preexisting material.
4. Hence, the Christian God does not exist.
The Universe as a Created Object
e The assumption that the universe is a created object is questioned.

e Matson’s critique highlights that artifacts are distinguished from natural objects based on
specific tests (test T).

e The argument from the tests of artifice posits:

1. Objects not meeting test T are generally not created.

2. The universe does not meet test T.

3. Therefore, the universe is likely not created.

4. Consequently, the theistic God does not exist.
Critiques of the Argument from Tests of Artifice

e Objections include claims that the universe is unique and should not be judged by the same
criteria as other objects.

e However, there is no compelling reason to exempt the universe from these tests.

e Advances in technology may blur the lines between created and noncreated objects, but current
evidence supports the argument.
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Conclusion on Atheistic Arguments

e The cumulative arguments suggest that if the universe is a created object, it was likely not
created by the theistic God.

e Furthermore, using scientific criteria for creation indicates that the universe may not be created
at all, reinforcing disbelief in the theistic God.

The Argument from Evil

e The problem of evil, articulated by Epicurus, questions how an all-powerful, all-knowing, and all-
good God can allow evil to exist.

e The argument states that if God exists, He would prevent evil, yet evil persists, suggesting God's
nonexistence.

Inductive Arguments from Evil

e Atheologians have shifted from deductive to inductive arguments regarding the existence of
God based on evil.

William Rowe presents an empirical argument focusing on human and animal suffering caused
by natural forces.

Key claims include:
1. There are evils that an omnipotent being could prevent.
2. An omnipotent being would prevent such evils if possible.
3. Therefore, the existence of such evils implies that God does not exist.
Rowe's Example of Suffering
e Rowe illustrates his argument with the example of a fawn suffering in a forest fire.

e He argues that this suffering serves no greater purpose, supporting the claim that an
omnipotent, omniscient, and wholly good being likely does not exist.

Pages - 341 -- 350
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Title of Section 1: Rowe's Argument on Suffering and Theism

Rowe argues that suffering may be necessary for a greater good or to prevent a larger evil, but it
is incredible that all instances of suffering serve no greater good.

He posits that the existence of apparently pointless suffering (e.g., the suffering of a fawn) is
more likely under atheism than theism.

Two hypotheses are presented: (H) God exists and (H') no supernatural beings exist concerned
with human welfare.

Title of Section 2: Wykstra's Objection to Rowe

Woykstra challenges Rowe by suggesting that Rowe's claim about the fawn's suffering being
pointless relies on the assumption that we have no reason to think things would appear similarly
if God existed.

He argues that the outweighing good related to the fawn's suffering might be beyond human
understanding, thus making Rowe's conclusion less certain.

This leads to the modification of K (background knowledge) to include the possibility of
ungraspable goods.

Title of Section 3: Rowe's Counter to Wykstra

Rowe counters that even if God understands goods beyond our ken, it does not imply that such
goods are likely to exist or that they justify the suffering observed.

He maintains that the likelihood of ungraspable goods does not follow from restricted theism
alone.

Rowe concludes that expanding theism does not significantly improve the predictive power
regarding the existence of suffering.

Title of Section 4: The Nature of Expanded Theism

Rowe discusses expanded theism, which includes additional religious claims alongside the
existence of God.

He asserts that while expanded theism may account for ungraspable goods, it cannot be more
probable than restricted theism when faced with the problem of suffering.

The implication is that the existence of suffering undermines both forms of theism equally.
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Title of Section 5: Addressing Lewis's Objection

Lewis argues that Rowe's inference from instances of apparently pointless evil to the existence
of pointless evil is flawed.

Rowe responds that he aims to show there are evils that God could have prevented, leading to a
better world.

He emphasizes that the appearance of suffering as pointless provides rational justification for
believing it is indeed pointless.

Title of Section 6: Justification for Believing in Pointless Suffering

Rowe formulates an argument based on appearances: if something appears to be true without
positive reasons to doubt it, it is reasonable to accept it as true.

He applies this reasoning to the suffering of the fawn, concluding that it appears pointless and
lacks evidence to suggest otherwise.

This leads to the assertion that the fawn's suffering is likely pointless.

Title of Section 7: The Role of Future Goods in Suffering

Rowe acknowledges the possibility that future goods may arise from current suffering but
argues that there is no reason to expect God would delay these goods unnecessarily.

He suggests that many goods should manifest in the present world rather than being postponed
indefinitely.

This reinforces his position that the existence of suffering is difficult to reconcile with the
existence of an all-good, all-powerful God.

Title of Section 8: Indirect Inductive Argument from Evil

An indirect inductive argument is proposed, asserting that since known theodicies fail to explain
evil, it is likely that no successful explanation exists.

If no satisfactory explanation for evil can be provided, it supports the conclusion that God likely
does not exist.

The argument hinges on the failure of theodicies to provide moral justification for the existence
of evil.

Page 87 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Title of Section 9: Pargetter's Critique of the Inductive Argument

Pargetter critiques the inductive argument, claiming it lacks total evidence and fails to consider
necessary truths about God's nature.

He argues that the premise stating that if God exists, then necessary evil exists, must be
included for the argument to hold.

Rowe counters that adding such premises does not strengthen the argument and may even
contradict common theological beliefs.

Title of Section 10: The Implications of Omniscience on Evil

The discussion concludes with the idea that God's omniscience does not necessarily make the
existence of evil less surprising compared to atheistic accounts.

Rowe questions why the existence of evil should be less problematic for theism given the lack of
independent evidence supporting God's existence.

The overall argument suggests that without compelling reasons to believe in God, the existence
of evil remains a significant challenge to theistic belief.

Pages - 351 -- 360

Title of Section 1: The Problem of Evil and God's Knowledge

The existence of evil does not necessarily correlate with God's knowledge or existence.
God may have unknowable reasons for both permitting and preventing evil.

Omnipotence implies that God could achieve certain goods without the evils present in the
world.

The hypothesis of God's existence does not predict seemingly pointless evil as effectively as rival
hypotheses.

Title of Section 2: Historical Failures in Theodicy

Historical attempts to justify the existence of evil have largely been unsuccessful.

Hare and Madden argue that the recurrence of failed explanations suggests future attempts are
unlikely to succeed.

Inductive evidence indicates that if inquiries yield only variations of past failures, satisfactory
explanations are improbable.
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Title of Section 3: Naturalistic Explanations of Evil

Naturalism provides successful explanations for apparently pointless evil through natural laws
and psychological theories.

Examples include genetic explanations for birth defects and sociological explanations for moral
evils like murder.

Unlike theistic frameworks, naturalism does not face a general problem reconciling evil with its
worldview.

Title of Section 4: Inductive Evidence Against Theistic Explanations

If explanations from a particular theoretical perspective continue to fail while another
perspective succeeds, it is unlikely that the former will yield success.

This principle applies to the argument from evil, suggesting that theistic explanations are less
likely to be valid given their historical failures.

Title of Section 5: Moral Terms and Argument Structure

The argument about God and evil involves ordinary moral terms and structures similar to
everyday arguments about justifying actions.

Failure to find sufficient moral reasons for evil strengthens the case against the existence of a
morally sufficient deity.

Title of Section 6: Analogies with Historical Figures

An analogy is drawn between God and a hypothetical king who inflicts suffering without
justification.

If no satisfactory reasons are found for the king's actions, one would reasonably conclude there
are none, paralleling the argument against God’s existence.

Title of Section 7: Critique of Plantinga's Arguments

Alvin Plantinga's critiques of probabilistic arguments from evil do not address the indirect
inductive argument based on historical failures of theodicies.

His definitions of confirmation and disconfirmation do not effectively counter the argument
from evil presented earlier.

Title of Section 8: The Direct Inductive Argument from Evil

Plantinga confuses restricted and expanded theism, failing to show that the existence of evil
disconfirms the basic claim of theism (G).

The probability of evil existing does not negate the existence of a good God unless it can be
shown that such a God could not create a better world.
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Title of Section 9: Problems with Probability Interpretations

Plantinga critiques various interpretations of probability (logical, frequency, personalist) but fails
to provide a clear resolution to the atheologian's claims.

He argues that the a priori probabilities involved in these interpretations are difficult to
ascertain and vary by individual belief systems.

Title of Section 10: Implications for Inductive Arguments

Plantinga's critique of the inductive argument from evil raises broader questions about the
validity of inductive reasoning in general.

The challenges he identifies could apply to many inductive arguments beyond the existence of
God, suggesting potential flaws in his reasoning.

Pages - 361 -- 370

Title of Section 1: The Role of Probability in Arguments for and Against Fairy Existence

The choice of reference classes affects the a priori probability assigned to propositions about
fairy existence.

Defenders of fairy existence may argue that their belief is rational based on their noetic
structure, while critics will argue against it using different reference classes.

This leads to opposing probabilities: defender sees F as probable (1), while critic sees it as
improbable (0).

Title of Section 2: Inductive Arguments Against Nonexistence of Mythical Creatures

Similar arguments can be made against the existence of other mythical beings like gremlins and
Santa Claus.

Despite the general consensus on their nonexistence, inductive evidence suggests they do not
exist.

Plantinga's critique of inductive arguments from evil raises questions about its validity when
applied to these creatures.
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Title of Section 3: Plantinga’s Response to Critiques of Probability

Plantinga denies exploiting difficulties in probability analysis to promote skepticism about
probability claims.

He acknowledges contexts where probabilistic arguments are valid, provided there is agreement
on a body of knowledge.

He suggests that belief in God could be considered a basic belief, independent of evidence or
arguments.

Title of Section 4: Limitations of Plantinga’s Argument

Plantinga's criticisms are too broad and do not account for specific agreements on knowledge or
beliefs.

His acceptance of some probabilistic arguments contradicts his own critiques, suggesting
inconsistency.

The scope of agreement he envisions may be minimal, limiting the applicability of his argument.

Title of Section 5: Reichenbach’s Critique of the Atheological Argument

Bruce Reichenbach formulates the atheological argument using Bayes’s theorem.

He argues that without agreement on prior probabilities, both sides should assign a value of 0.5
to P(G/N) and P(~G/N).

The outcome hinges on the relationship between P(E/N&G) and P(E/N~G).

Title of Section 6: Challenges to Reichenbach’s Interpretation

Theists may object to Reichenbach's interpretation by claiming relevant evidence has been
excluded.

Assigning a prior probability of 0.5 is seen as an unsatisfactory method for resolving disputes.

Reichenbach argues that atheologians lack justification for assuming P(E/N&G)<P(E/N~G).

Title of Section 7: The Burden of Proof on Atheologians

Atheologians must demonstrate that proposed theodicies are unsound to support their case.

Even if all known theodicies are refuted, this does not prove that no reasons exist for the
presence of evil.

Reichenbach believes theists should provide good reasons for God's allowance of evil rather
than relying solely on potential unknown justifications.
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Title of Section 8: Inductive Arguments from Evil and Their Validity

The indirect inductive argument from evil remains sound despite critiques.

The failure of theodicies and lack of positive evidence for God strengthen the inductive
argument.

As more theodicies are refuted, confidence grows that none can successfully justify the
existence of evil.

Title of Section 9: The Free Will Defense (FWD) Overview

The FWD explains moral evil as a result of free human choices rather than divine responsibility.

Advocates argue that a world with free will is preferable to one without, despite the potential
for misuse.

Critics challenge the adequacy of the FWD in addressing moral and natural evils.

Title of Section 10: Evaluating the Value of Free Will

The FWD posits that free will is a higher-order good that justifies the existence of certain evils.
Key premises suggest that significant freedom outweighs the potential for evil actions.

Critics question whether the value of contracausal freedom truly surpasses the consequences of

its misuse, suggesting that the actual outcomes may not align with the theoretical benefits of
free will.

Pages - 371 -- 380
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Contracausal Freedom vs. Compatibilist Freedom

Reflective individuals do not exhibit different behaviors whether they believe in contracausal
freedom or compatibilist freedom.

From a pragmatic perspective, there is no significant difference between living with contracausal
freedom and compatibilist freedom.

Any value associated with contracausal freedom appears to be nonpractical.

World Comparisons: W vs. W*

World W* has the same pain and suffering as our world but includes creatures with contracausal
freedom.

World W has less pain and suffering but only features compatibilist freedom.

It is uncertain if reflective individuals would prefer W* over W, suggesting that many might
choose W due to its reduced suffering.

Exploring More Possibilities Beyond W and W*

The initial framing of the problem suggests only two options regarding freedom, but further
analysis reveals more possibilities.

God could create worlds where only certain beings (like fallen angels) possess contracausal
freedom or limit it to specific actions.

Example: In a hypothetical world W2, only morally trained humans have full contracausal
freedom, while others have limited freedom concerning significant moral choices.

Value Judgments on Worlds W and W2*

Morally sensitive individuals may not find W* more valuable than W2, especially given W2's
reduced suffering.

If God's choice conflicts with human moral sensibilities, it raises questions about the nature of
divine goodness.

Empirical Challenges to Contracausal Freedom

Advocates of the Free Will Defense (FWD) assert that all significant moral choices are uncaused,
which is a sweeping claim.

Social sciences increasingly show that human behavior can be predicted, suggesting causation in
moral choices.

Predictability does not equate to lack of freedom, but it complicates the argument for
contracausal freedom.
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Theological Implications of Contracausal Freedom

e If moral choices are truly uncaused, it contradicts the notion of God as the sustaining cause of
creation.

e Historical philosophers assumed compatibilism, indicating a theological conflict with the idea of
contracausal freedom.

Analytic and Moral Questions Surrounding Contracausal Freedom

e There is a lack of clear definition for what contracausal freedom entails, making it difficult to
understand its implications.

e  Without clarity, holding individuals accountable for their actions becomes problematic, raising
concerns about justice in divine punishment.

Statistical Laws and Human Behavior

e Itis conceivable that humans could have contracausal freedom while still being statistically
inclined to perform good actions.

e The existence of such a world raises questions about why God did not create a world where
humans tend to do good.

Compatibilism and Preferences for Different Worlds

e Some argue that a world without moral evil may not be preferable due to potential undesirable
changes in human character and society.

e However, the argument that a world with no wrongdoing would lead to conformity or
repression lacks strong justification.

Free Will and the Problem of Evil

e The FWD posits that free will justifies the existence of evil, but many morally sensitive people
may disagree with this rationale.

e Critics argue that a logically possible world exists where free creatures never do wrong,
challenging the necessity of evil for free will.

Plantinga's Response to Mackie's Thesis

e Plantinga argues against the assumption that God can actualize all logically possible worlds,
introducing the concept of transworld depravity.

e He claims that some creatures may inevitably choose wrong actions in any world where they
possess free will, complicating the defense of divine goodness.

Pages - 381 -- 390
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Free Will Defense and Contracausal Freedom

The concept of contracausal freedom suggests that decisions are not causally determined, but
this does not align with Plantinga's desired notion of freedom.

Example: Curley Smith is said to be free in a contracausal sense but would inevitably accept a
bribe in Kronos if certain conditions (4) hold true.

Condition (4) implies that Smith cannot choose otherwise, challenging the idea of true freedom
as defined by Plantinga.

Plantinga rejects compatibilism because it does not allow for the claim that individuals can do
otherwise.

Transworld depravity relies on counterfactuals of freedom being true, which conflicts with the
ability to choose differently in moral situations.

Counterfactuals of Freedom and God's Omnipotence

If counterfactuals of freedom are neither true nor false in Kronos, Plantinga's argument
collapses since it depends on their truth.

There is ambiguity regarding what makes counterfactuals of freedom true; they cannot be based
on Smith's actions since he does not exist before creation.

God could potentially create counterfactuals where creatures always choose correctly, raising
guestions about divine power and responsibility.

The distinction between God causing counterfactuals to be true and them being true
independently is debated, leading to confusion about the nature of freedom.

Problems with Plantinga’s Free Will Defense

The use of counterfactuals of freedom presents significant issues for Plantinga's defense against
the problem of evil.

Plantinga claims there are better possible worlds that God cannot actualize, yet logically
possible worlds should be able to be actualized.

The argument suggests that if God did not actualize any world, He could indirectly bring about a
better one, questioning why He did not do so.

The inconsistency arises from the assumption that some worlds are better than others while still
being logically possible.
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Validity of Plantinga's Argument

e Plantinga attempts to show that God's attributes are consistent with the existence of evil, but
his reasoning contains logical fallacies.

e The steps taken to derive consistency between God's goodness and the existence of evil are
qguestioned for their validity.

e The argument fails to establish that God's omnipotence and goodness can coexist with the
presence of evil without further justification.

Counterfactuals and Divine Knowledge

e Reichenbach argues that counterfactuals about free agents may not have definitive truth values,
complicating God's knowledge of future choices.

e If God cannot know future human choices, it limits His omniscience and raises questions about
His power.

e This ignorance extends to God's own future decisions, suggesting a lack of control over His
actions and undermining traditional views of divine omniscience.

Moral Implications of Divine Ignorance

e If God isignorant of the moral correctness of His actions due to uncertainty about future
consequences, it challenges the conception of a morally perfect deity.

e A God who does not know whether His decisions are morally correct contradicts common
theological understandings of divinity.

Omnipotence and Universal Agency

e The question arises whether God's omnipotence can exist without Him being a universal agent
responsible for all actions.

e Fitch's theorem suggests that if an omnipotent being can bring about any state of affairs, then it
must also bring about those states personally.

e This leads to the conclusion that if God is truly omnipotent, He must be involved in every action,
including those resulting in evil.

Mackie's Perspective on Divine Responsibility

e Mackie argues that the distinctions between allowing something to happen versus causing it
fade for beings with unlimited power and knowledge.

e An omnipotent and omniscient being would exert control over all events, making it difficult to
absolve God of responsibility for human sin.
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Legal and Moral Responsibility of God

The discussion shifts to whether God could be held legally or morally responsible for the actions
of His creatures.

In tort law, a "but for" test is often applied to determine liability, suggesting that God could be
implicated in the outcomes of human actions.

The implications of God's foreknowledge and creation of beings capable of evil raise questions
about His moral accountability.

Conclusion on God's Role in Evil

The text concludes that the arguments surrounding Plantinga's Free Will Defense reveal
significant philosophical challenges.

The interplay between divine omnipotence, knowledge, and moral responsibility remains
contentious, with implications for theodicy and the nature of God.

Pages - 391 -- 400

Title of Section 1: Actual and Legal Causation in Negligence Cases

Actual causation must be established before assessing legal causation in negligence cases.

God's action in creating free creatures passes the test of actual causation; without God, there
would be no free creatures or harmful actions.

Legal causation requires that harm must have been foreseen and reasonable to expect.

Example: A defendant is not liable if harm was not within the scope of reasonable expectation
(e.g., a can of poison exploding unexpectedly).

It is argued that God foresaw the harm resulting from human actions, suggesting potential
negligence.

Title of Section 2: Vicarious Liability and Creator Responsibility

God could be vicariously liable for human actions as they are often seen as His servants.

Strict interpretation of vicarious liability requires explicit orders from God, which are difficult to
determine.

Even under strict interpretations, humans may cause harm while acting under God's orders,
leading to potential liability for God.

A less strict interpretation includes normal daily activities where humans commit harmful
actions, implicating God’s responsibility.
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Title of Section 3: Strict Liability and Creator Accountability

The concept of strict liability applies to God regarding the actions of His creations.

Owners of dangerous animals or manufacturers of hazardous products are held strictly liable
regardless of fault.

Humans, as the most dangerous entities created by God, suggest that God should be held
responsible for their actions.

Title of Section 4: Moral Implications of Creator Responsibility

Legal concepts like vicarious and strict liability do not necessarily imply moral blameworthiness.

The first principle of creator responsibility states that if a creator foresees harm from their
creation, they are directly to blame.

Hypothetical example: Dr. Jones creates a harmful device and does not stop it, leading to moral
culpability.

God, who created beings capable of causing great harm and did not prevent it, bears greater
responsibility than Dr. Jones.

Title of Section 5: Recklessness and Creator Responsibility

The second principle of creator responsibility addresses recklessness if a creator knows their
creation might cause harm but takes no precautions.

If God does not foresee misuse of free will, He could still be considered reckless if He took no
preventive measures against harm.

There is no evidence that God has taken precautions to mitigate harm caused by human actions.

Title of Section 6: The Good Samaritan Principle and Divine Intervention

In common law, there is no general duty to rescue strangers unless a special relationship exists.
God, having unlimited power, could intervene to aid those in distress without risk to Himself.

Failure to assist those in need could be viewed as immoral, violating the good Samaritan
principle.

God's lack of intervention in critical situations raises questions about His moral obligations.
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Title of Section 7: Free Will Defense and Moral Evil

The Free Will Defense (FWD) is often used to address moral evil but may not adequately explain
why God allows such evil.

Plantinga argues that it is logically impossible for God to create a world with free will and no
moral evil.

However, it is possible for God to create a world where moral agents can choose freely without
producing morally objectionable consequences.

Title of Section 8: Natural Evil and Its Distinction from Moral Evil

Natural evil encompasses events caused by nature or human negligence, distinct from moral
evil.

Many harmful events result from human ignorance or misguided intentions, contributing
significantly to natural evil.

The problem of evil must account for both moral and natural evil to provide a comprehensive
explanation.

Title of Section 9: Contemporary Theodicies Addressing Natural Evil

Various historical and contemporary attempts exist to explain natural evil, including the idea
that this is the best possible world.

Some argue that natural evil is necessary for moral character development or serves as a
warning against potential wrongdoing.

Notable contemporary thinkers like Plantinga, Swinburne, and Reichenbach offer solutions to
the problem of natural evil.

Title of Section 10: Plantinga's Solution to Natural Evil

Plantinga extends the FWD to natural evil, suggesting that Satan and fallen angels may cause
natural disasters.

This hypothesis faces challenges regarding its probability and the lack of empirical evidence
supporting the existence of Satan.

Several objections highlight the improbability of the Satan hypothesis, including the causal
dependence of consciousness on physical organisms and the absence of reliable reports of
supernatural interventions.

The argument concludes that the Satan hypothesis fails to adequately explain the presence of
natural evil in the world.

Pages - 401 -- 410
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The Improbability of Satan's Existence

The hypothesis that Satan is responsible for natural evil lacks independent evidence, making it
less likely than not.

Plantinga argues that the absence of evidence does not negate the possibility of Satan's
existence, but this complicates theism and reduces its prior probability.

Swinburne states that adding an ad hoc hypothesis like Satan to defend theism decreases its
overall credibility.

The failure of traditional arguments for God's existence diminishes the likelihood of theism
being more probable than not.

Natural Evils and Human Actions

Certain natural evils arise from human actions based on nonculpable ignorance, which cannot
be attributed to Satan.

Plantinga’s view of contracausal freedom suggests that free actions are uncaused, thus
removing Satan as a potential cause for these evils.

Sociological Perspectives on Belief in Satan

Plantinga notes that many educated individuals and theologians find belief in Satan outdated,
viewing this as a sociological observation rather than evidence against the hypothesis.

There is a correlation between education level and belief in Satan; more educated individuals
tend to reject the idea.

Scientific opinion has historically proven to be a better guide to truth than uneducated beliefs,
suggesting skepticism towards the Satan hypothesis.

Scientific Investigation and Religious Claims

Scientific investigation has often corrected traditional religious claims, leading to a preference
for educated opinions in matters of truth.

The possibility of indirect scientific investigation into the existence of Satan exists, but lack of
evidence undermines the hypothesis.

Inductive reasoning supports the idea that if educated individuals reject the Satan hypothesis, it
is reasonable to consider it false.
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God's Inaction During Natural Disasters

Even if Satan exists, questions arise about why God does not intervene to help victims of natural
disasters caused by Satan.

God's failure to assist those suffering raises moral concerns about His character and power
compared to humans who do help.

The argument posits that God could easily perform miracles or arrange natural laws to aid
victims, questioning His goodness.

Critique of Plantinga's Defense

Plantinga's defense of God’s inaction fails to explain why God does not help victims of natural
disasters.

The argument suggests that even a finite God could intervene without compromising free will,
challenging Plantinga's assertions.

Swinburne's Perspective on Evil and Knowledge

Richard Swinburne argues that the quantity of evil, rather than its existence, poses a threat to
theism.

He claims that experiencing evil is necessary for humans to gain knowledge about moral choices
and consequences.

Swinburne believes that abundant natural evil provides essential data for making informed
moral decisions.

Challenges to Swinburne's Solution

Swinburne's assertion that God created natural evil for knowledge is questioned due to
inconsistencies in how knowledge is acquired.

Some evils are too rare for reliable study, while others are so common that additional instances
do not enhance understanding.

The argument suggests that God could have provided knowledge through other means, such as
innate understanding, rather than relying on suffering.
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Moral Implications of Suffering for Greater Good

e Swinburne's justification for inflicting suffering on innocents for a greater good raises ethical
concerns.

e The analogy between parental rights to inflict suffering and God's rights is critiqued, as it does
not justify extreme suffering.

e Questions arise regarding the limits of God's rights to inflict pain, with no clear boundaries
established.

Reichenbach's Theodicy and Natural Laws

e Reichenbach proposes that natural evil results from the operation of natural laws, allowing for
human free choice.

e He argues that a world governed by miracles would hinder rational decision-making and moral
agency.

e The critique of Reichenbach's position highlights the potential for regularities within a
miraculous framework and the possibility of divine revelation to guide moral choices.

Pages-411 -- 420

The Problem of Divine Intervention and Moral Choice

e God's intervention does not hinder moral agents' ability to choose between good and evil
rationally.

e The absence of divine intervention before humans existed raises questions about suffering
experienced by sentient beings for millions of years.

e God could have intervened to prevent suffering in nonhuman creatures and then ceased
intervention once humans developed rational moral capacities.

e A special revelation could inform humans about past interventions, allowing them to
understand paleontological evidence of suffering.

Page 102 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Statistical Laws and Divine Intervention

Reichenbach argues against the idea that God could create a world operating solely on statistical
laws while still intervening to prevent natural evil.

Statistical laws rely on the assumption of universal natural laws; thus, their existence is
guestioned.

The atheologian's argument against God's existence based on natural evil faces inconsistencies
regarding the frequency of such evils.

Reichenbach's claims about statistical laws are critiqued as ambiguous and lacking support.

Possibility of a Statistical World

It is argued that a world governed entirely by statistical laws could exist, where rational
predictions can be made despite God's interventions.

Distinctions are drawn between different reference classes when discussing the frequency of
events like avalanches.

Rational agents could predict outcomes based on statistical laws even if God intervenes to
prevent certain natural evils.

Rejection of Reichenbach’s Theodicy

Reichenbach's rejection of a world of miracles fails to provide an adequate justification for
natural evil.

He argues that natural evils are necessary for greater goods, but this claim is challenged.

The distinction between existing natural evils and the possibility of a world without them raises
questions about God's choices.

Inadequacy of Theodicies Addressing Natural Evil

The failure of prominent theodicies suggests that no satisfactory explanation for natural evil
exists within contemporary philosophical theology.

The ongoing struggle to justify natural evil indicates a deeper issue with theodicies overall.

Introduction to Soul Making Theodicy

The soul making defense (SMD) posits that God created a world for soul development rather
than mere pleasure.

This defense explains both moral and natural evil as necessary for character development and
spiritual growth.
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Critique of the Soul Making Defense

e The SMD relies on the premise that first-order evils (like pain) are necessary for second-order
goods (like sympathy).

e Critics argue that kindness and bravery can manifest without significant suffering, challenging
the necessity of first-order evils.

Logical Possibilities of Virtue Without Suffering

e Itis suggested that virtues can exist without being manifested through suffering, questioning
the logical necessity of pain for moral development.

e Scenarios are proposed where empathy and kindness could arise from literature or imagination
rather than direct experience of suffering.

Innate Virtues vs. Acquired Traits

e The argument that virtues must be acquired through suffering is contested; innate virtues could
also be valuable.

e The potential for humans to develop virtues through alternative means, such as literature, is
explored.

Conclusion on the Nature of Evil and Theodicies

e The discussion concludes that the arguments against the necessity of suffering for virtue
challenge the validity of the SMD.

e The exploration of possible worlds where virtues exist without suffering raises fundamental
guestions about God's choices and the nature of evil.

Pages -421 -- 430

Title of Section 1: The Nature of Kindness and Second-Order Goods
e Kindness is a moral virtue that can exist independently of first-order evils (pain and suffering).

e While dispositions for second-order goods (like sympathy) can exist without first-order evils,
their manifestation requires the presence of suffering.

e Itis argued that having the disposition to be sympathetic without opportunities to express it
leads to unfulfillment, similar to an artist unable to create.
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Title of Section 2: Possible Worlds and Moral Value
e Hypothetical worlds are discussed where second-order goods exist without first-order evils.

e  World W1 has acts of kindness in response to suffering, while W2 has kind people who do not
act due to lack of suffering.

e There is debate over whether W1 is preferable to W2, and further complexity arises with world
W3, where people act kindly based on false beliefs about suffering.

Title of Section 3: The Fallacy of Unactualized Dispositions

e The analogy between artistic and sympathetic dispositions is critiqued; artistic fulfillment does
not involve others' suffering, while sympathy does.

e An unactualized artistic disposition is seen as a loss, whereas an unactualized sympathetic
disposition may be viewed positively if it prevents suffering.

e Itis concluded that great suffering is not necessary for the actualization of second-order goods.
Title of Section 4: Hick's Soul Making Theodicy Overview
e Hick distinguishes between Augustinian and Irenaean approaches to the problem of evil.

e The Augustinian view blames free will misuse for evil, while the Irenaean perspective accepts
God's responsibility for creating a universe where evil is inevitable.

e Hick aligns with the Irenaean tradition, rejecting the Augustinian myth of a historical rebellion
leading to sin.

Title of Section 5: Human Development and Free Will

e Hick proposes that humans are incomplete beings developing towards a perfect relationship
with God.

e He argues that true freedom involves the ability to choose love and faith in God, which cannot
be guaranteed by God’s design.

e The concept of "freedom as limited creativity" is introduced, emphasizing unpredictability in
human decisions.

Title of Section 6: Epistemic Distance and Suffering

e Hick introduces the idea of "epistemic distance," where God's existence is not overtly evident to
humans.

e This distance allows for genuine free choice in accepting God’s invitation to faith and love.

e Pain serves a biological purpose, teaching self-preservation and coping with danger, but Hick
acknowledges that a world without pain could exist.
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Title of Section 7: Distinction Between Pain and Suffering

Pain is defined as a physical sensation, while suffering is described as a complex state of mind
wishing for a different situation.

Suffering is linked to sin and disorientation in one’s relationship with God.

Hick argues that suffering is necessary for soul-making, as a world devoid of suffering would lack
moral actions and virtues.

Title of Section 8: The Problem of Excessive Evil

Hick's justification for natural evil as conducive to soul-making is challenged; there is already
sufficient moral evil from human actions.

Critics argue that excessive natural evil is unnecessary for character development.

Hick contends that without significant suffering, deep compassion and sympathy would not
arise.

Title of Section 9: Compassion and the Role of God

Hick's claim that excessive evil is needed for compassion raises questions about God's own
compassion.

If God views all suffering as purposeful, why should His creatures not also feel compassion for all
suffering?

The argument suggests that God’s compassion should extend to all suffering, regardless of its
perceived necessity for soul-making.

Title of Section 10: Alternatives to Suffering for Character Development

The text questions whether virtues can be developed without suffering or hardships.

Hick suggests that heavenly virtues could exist without corresponding earthly evils, implying that
character traits can develop in less extreme conditions.

The discussion concludes that compassion and other virtues can be cultivated through means
other than suffering, challenging Hick's framework.

Pages-431 -- 440
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The Necessity of Pain and Suffering

e Hick argues that pain is essential for survival and soul-making, but the author challenges this by
suggesting alternatives.

e The author posits that God could have created beings with innate knowledge of danger or
without the need to feel pain.

e Suffering, distinct from pain, may be sufficient for character development, as many valuable
traits arise from overcoming non-painful obstacles like boredom and distractions.

Epistemic Distance: A Central Concept

e Hick introduces epistemic distance to explain why God does not reveal Himself directly, allowing
for free will in choosing to love Him.

e The author critiques this notion, questioning whether humans are justified in being atheists
given the evidence of a world that seems devoid of God.

e Three interpretations of epistemic distance are presented: strong (suggesting atheism is
justified), weak (evidence leans towards theism), and neutral (evidence is balanced).

Problems with Strong Interpretation of Epistemic Distance

e The strong interpretation implies that human imperfection is inevitable, leading to unfair
suffering in an afterlife for those who rationally reject God.

e |t suggests that only atheists can freely choose God, which raises ethical concerns about divine
justice.

Weak and Neutral Interpretations of Epistemic Distance
e The weak interpretation fails to clarify why evidence for God is not more compelling if it exists.

e The neutral interpretation implies that historical believers did not freely accept God,
contradicting the idea of genuine faith.

Challenges in Overcoming Epistemic Distance

e The author questions how individuals can recognize signs of God's presence if they do not
receive clear evidence.

e There is ambiguity regarding what constitutes these signs and why they should be interpreted as
theistic.
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The Myth of Non Posse Peccare

Hick claims that if God revealed Himself, humans would lose their ability to sin, thus
compromising free will.

The author counters this by noting that even powerful experiences of God do not prevent sin,
challenging Hick's thesis.

Epistemic Distance and the Afterlife

Hick's belief in an intermediate purgatorial state raises questions about maintaining epistemic
distance post-mortem.

If individuals realize God's existence after death, it undermines the concept of free choice that
Hick emphasizes.

Hick’s Free Will Defense Analysis

Hick argues against Mackie's claim that God could create a world where humans always choose
right without manipulation.

The author contends that Hick does not adequately demonstrate that such a logically possible
world does not exist.

Freedom as Limited Creativity

Hick's notion of freedom involves unpredictability, but this raises issues regarding moral
responsibility.

The author critiques Hick's view that humans are innately drawn to God while also being free to
reject Him, questioning the authenticity of such freedom.

The Paradox of Epistemic Distance and Publication Concerns

The author highlights a paradox: if Hick's ideas gain acceptance, they could undermine the very
epistemic distance necessary for free choice.

Questions arise about the wisdom of publishing works that might alter perceptions of God's
existence and purpose.

Minor Theodicies Overview

The text transitions to discussing lesser-known theodicies, including the Finite God Theodicy,
which posits that God is not all-powerful and thus cannot prevent evil.

This perspective has been popularized by Rabbi Harold Kushner, particularly in his book "When
Bad Things Happen to Good People."

Pages - 441 -- 450
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Kushner's View on Randomness and Evil

Kushner suggests that some bad things happening to good people are random events, uncaused
by any specific reason.

He questions the necessity of everything happening for a specific reason, proposing that
randomness exists in the universe.

Kushner believes God is actively working to replace chaos with order but acknowledges that
some events occur outside natural laws.

He argues that evil can arise from natural law, affecting both good and bad people equally.

Finite God Theodicy

Kushner's theodicy implies a finite God who cannot create a world without random events or
intervene to prevent suffering.

There is no indication that a more powerful being could not have created a better world or
intervened to reduce pain.

Kushner assumes God works with preexisting material, limiting His power, which raises
questions about God's omnipotence.

Critique of Uncaused Events

Kushner fails to provide examples of evils resulting from uncaused events; typical examples like
sickness and disasters are not considered random.

If God is creating order from chaos, one would expect observable changes in natural laws over
time, which scientists do not support.

There is no evidence suggesting a decrease in overall evil, contradicting Kushner's claims.

God's Power and Intervention

The argument posits that if God has the power to create laws, He could also create laws with
fewer negative consequences.

Kushner admits he cannot explain why humans are vulnerable to diseases, questioning God's
ability to create a better system.

The example of a lost child illustrates the absurdity of assuming God lacks the power to
intervene in minor situations.
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Michael Burke's Argument on Finite God

Burke suggests a finite God might prioritize greater evils over lesser ones, explaining why He
does not intervene in certain situations.

However, this reasoning seems implausible since God could convey information to prevent harm
without needing to eliminate greater evils.

The assumption that God cannot attend to all galaxies simultaneously raises questions about His
responsibility in creating worlds with evil.

Problems with Finite God Theodicy

The finite God solution lacks philosophical sophistication and fails to adequately address the
problem of evil.

A God with sufficient power to create the universe should also be capable of preventing many
forms of evil.

The existence of a powerful yet morally good God becomes improbable given the amount of evil
present in the world.

Best of All Possible Worlds Theodicy

This traditional theodicy claims our world is the best possible one, despite containing evil, as any
other world would be worse.

Critics argue this view is absurd and improbable, as it is unlikely that no improvements could be
made without worsening the situation.

Alvin Plantinga argues the concept of the best possible world is incoherent, similar to the idea of
the largest number.

Incoherence of Best Possible World

Patrick Grim presents a stronger argument against the coherence of the best possible world,
stating all possible worlds must be equally good if God exists.

If God is morally perfect, He cannot actualize a world that is inferior to the current one, making
the notion of a "best" world nonsensical.

The implications of this view suggest that all possible worlds are equally good, leading to ethical
fatalism and undermining moral progress.
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Original Sin Theodicy

e This theodicy attributes evil to original sin, claiming it entered the world through humanity's
disobedience to God.

e Hick points out that scientific evidence contradicts this view, as conditions for suffering existed
before human beings.

e The moral implications of punishing descendants for their ancestors' sins raise questions about
God's justice.

Ultimate Harmony Theodicy

e Apologists argue that what appears as evil may not be evil from God's perspective or is justified
by long-term good outcomes.

e The first version leads to moral fatalism, while the second fails to justify short-term evils when
less harmful means could achieve the same ends.

e Using heaven as compensation for earthly suffering does not excuse the infliction of pain, raising
further moral concerns about God's nature.

Degree of Desirability of a Conscious State Theodicy

e Schlesinger proposes that the degree of desirability of a conscious state (DDS) determines the
moral obligations of God.

e He argues that God is not obligated to increase DDS because He cannot follow the rule of
maximizing it due to logical limitations.

e However, the validity of R (the rule to maximize DDS) is questioned, and the problem of evil
persists even under this framework.

Pages - 451 -- 460
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Some Minor Theodicies
e The DDS (Desirability of Desirable States) of humans is less than that of superintelligent beings.

e Quinn defines a state as having positive desirability if it is better for an individual to be in that
state than never to have existed.

e A maximally desirable world has individuals in states at least as desirable as any other possible
world and all states are of positive desirability.

e Quinn argues our world exhibits pointless suffering, indicating it is neither maximally desirable
nor good for its denizens.

e Anall-good, all-powerful God would actualize at least a world good for its denizens, suggesting
the problem of evil remains unresolved.

Schlesinger’s DDS Theodicy

e Schlesinger's solutions require abandoning traditional views of God, asserting God experiences
no satisfactions or pleasure.

e If God had satisfactions, He would possess the greatest possible DDS, which Schlesinger claims is
logically impossible.

e This leads to a contradiction with traditional theistic beliefs about God's nature.
e The conclusion drawn is that Schlesinger’s DDS theodicy fails.
The Reincarnation Theodicy

e Some religious beliefs attribute current evils to past deeds in previous incarnations, rooted in
Eastern religions like Jainism and Buddhism.

e The law of Karma posits that good actions lead to rewards and bad actions to punishments
across lifetimes.

e Despite seeming injustices, reincarnationists argue these are just consequences of past actions.
e Major problems with this theory include:

e Absurd implications regarding historical figures and victims of atrocities.

e Moral emptiness where all actions are justified by past deeds.

e Lack of clarity on how Karma is administered and coordinated.

e Incompatibility with scientific findings about the origins of life and evolution.

e Difficulty explaining the origin of evil if past actions dictate present suffering.

e Challenges reconciling free will with the deterministic nature of Karma.
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The Contrast Theodicy

e This argument suggests evil is necessary to appreciate good, similar to understanding night
through day.

e If Godis all-powerful, He could create beings capable of appreciating good without experiencing
evil directly.

e Empathy and imaginative art could allow understanding of good without personal suffering.
e The necessity of evil for contrast does not justify the extent of evil present in the world.
e Conclusion: The contrast theodicy fails due to its logical inconsistencies.
The Warning Theodicy
e This justification claims that God uses evil as a warning to encourage moral behavior.
e It primarily addresses natural evil rather than moral evil caused by human free will.
e  Criticisms include:
o God could warn without causing harm, such as through clear messages.
o Biblical examples show God did not always provide warnings before punishment.

o Evenif some harm was necessary, God could minimize suffering while delivering
warnings.

o Many instances of suffering do not serve as warnings to anyone.
e Conclusion: The warning theodicy is inadequate.
Conclusion on Minor Theodicies

e All examined minor theodicies face significant issues and cannot adequately address the
problem of evil.

e Previous chapters also demonstrated that major theodicies fail to resolve the issue.

e Both major and minor theodicies represent the best efforts of theistic thinkers but remain
insufficient.

e  While future solutions may emerge, their likelihood appears low.

Belief in God and Its Justification
e The book argues against the justification of belief in an all-knowing, all-powerful, all-good deity.
e Ifreligious language is deemed cognitively meaningless, disbelief in God is justified.

e However, even if religious language holds meaning, disbelief in God remains justified.
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Implications of Widespread Atheism
e The potential societal impact of widespread atheism is complex and uncertain.
e Human behavior is influenced by various factors beyond religious conviction.

e Atheism does not inherently lead to moral decline; moral character is not necessarily lower
among nonbelievers.

e Religion can exist without belief in God, and new forms of atheistic spirituality may arise.
Religious Freedom in an Atheistic Society

e An atheistic society need not suppress theistic beliefs; tolerance can coexist with atheism.

e Atheists can hold political power while allowing freedom of religion for theists.

e Laws can protect theistic practices, promoting social harmony despite differing beliefs.
Comparison with Historical Contexts

e The text contrasts potential outcomes of an atheistic society with the Soviet Union's approach
to religion.

e The USSR's experience shows that atheism does not necessitate oppression of religious beliefs.

Pages - 461 -- 470

The State of Atheism in the USSR
e The government has officially sanctioned scientific atheism, making it akin to a state religion.

e The Institute for Scientific Atheism, based in Moscow, consists of 40 scholars and oversees 51
local Houses of Scientific Atheism.

e This institute conducts research, publishes journals, and designs university curricula on scientific
atheism.

e Secular ceremonies, such as marriages and rites of passage, have replaced traditional religious
ceremonies.
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Religious Freedom and Persecution in the USSR

Despite constitutional claims of religious freedom, state-controlled media promotes scientific
atheism while suppressing religious teachings.

Churches face strict governmental control, with evidence of persecution against minority
religions like Jehovah's Witnesses and Seventh-Day Adventists.

The Russian Orthodox Church, despite facing anti-religious campaigns, has maintained a
privileged status since WWII due to political compromises.

Atheism and Society Dynamics

In a society where atheism is predominant, there is no need for state-sponsored atheism or
suppression of religious beliefs.

Atheistic societies can coexist with the separation of church and state, allowing for religious
freedom.

John Rawls’s theory suggests that principles of justice would include extensive religious liberty
even in an atheistic society.

Rawls's Principles of Justice

Rawls proposes two principles of justice chosen by rational individuals in a hypothetical "original
position":

1. Equal rights to extensive liberty compatible with others' liberties.
2. Social and economic inequalities arranged for everyone's advantage and open to all.

These principles imply that religious freedom would be upheld in an atheistic society.

Predictions of Societal Changes with Widespread Atheism

Anticipated changes include the removal of religious symbols from public life (e.g., currency,
holidays).

The decline of religious broadcasting and the influence of religious figures in media.

Political power of traditional churches would diminish, leading to more liberal laws regarding
social issues.
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Global Implications of Atheism

e If atheism became dominant globally, it could lead to fewer wars and violence, particularly those
rooted in religious conflict.

e Adecrease in birth rates might occur due to the absence of religious objections to
contraception.

e Separation of church and state could become more prevalent in traditionally religious countries.
Potential Risks of State Atheism

e There is a risk that widespread atheism could mimic a state religion, leading to the suppression
of theistic minorities.

e While not inevitable, this possibility highlights the importance of maintaining religious freedom
in an atheistic context.

Current Trends in Religion

e The text suggests that the spread of atheism is unlikely in the near future, with fundamentalist
religions gaining ground.

e Paul Kurtz discusses a "transcendental temptation" that drives belief in the supernatural, which
he argues can be countered through scientific inquiry.

Defining Atheism: Positive vs. Negative

e Atheism is often defined as the belief that there is no God, but many atheists view it as simply
lacking belief in God.

e Negative atheism refers to the absence of belief in any god, while positive atheism asserts a
belief that no gods exist.

Broad and Narrow Definitions of Atheism

e Broad negative atheism encompasses a lack of belief in any gods, while narrow negative atheism
focuses specifically on disbelief in a personal, omniscient, omnipotent deity.

e The distinction between broad and narrow definitions helps clarify debates surrounding atheism
and its implications.

Pages -471 -- 480
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Understanding Agnosticism

Agnosticism is defined as not holding any concept of God, compatible with neither belief nor
disbelief.

Coined by T. H. Huxley in 1869, agnosticism is described as a method rather than a creed.
Huxley's principle: "Follow your reason as far as it can carry you without other considerations."
It is wrong to claim certainty about propositions unless evidence justifies that certainty.

Agnosticism does not entail atheism but can be compatible with both theism and negative
atheism.

Agnosticism's Broader Interpretation

Some view agnosticism as a position where one neither believes nor disbelieves in God due to
lack of proof.

This interpretation aligns with rationalism and can coexist with negative atheism based on
reason.

Dictionary definitions often describe an agnostic as someone who claims knowledge of God's
existence is unattainable.

This perspective allows compatibility with theism, as belief may stem from faith rather than
knowledge.

Atheism and Skepticism

A skeptic questions the possibility of knowledge regarding anything, including religious claims.

Religious skepticism can imply suspending belief in God due to lack of knowledge, aligning with
negative atheism.

Skepticism does not inherently lead to atheism; theists may have faith without claiming
knowledge of God's existence.

Atheism and Rationalism

Rationalism emphasizes a priori reasoning to arrive at truths, contrasting with empiricism.

Historical philosophical rationalists like Descartes and Leibniz believed in God, complicating the
connection to atheism.

Theological rationalism critiques revealed truths of the Bible but does not necessitate atheism.

Popular rationalism advocates for reason over revelation, often associated with anti-religious
sentiments.
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Atheism and Naturalism

e Naturalism posits that everything can be explained through scientific methods, rejecting
supernatural entities.

e  While naturalism can align with atheism, it does not require it; some naturalists may believe in a
scientifically explainable God.

e Examples include John Dewey's definition of God as a unity of ideal ends and Comte's
humanistic religion.

e Atheism does not entail naturalism, as seen in Eastern religions like Jainism, which do not
conform to a naturalistic worldview.

Atheism and Positivism

e Positivism, associated with Auguste Comte, prioritizes observable phenomena and rejects
unobservable explanations.

e This view leads to negative atheism unless God is treated as a mere linguistic construct.

e Logical positivism, linked to the Vienna Circle, deemed metaphysical statements meaningless,
including claims about God's existence.

e Logical positivists were negative atheists, as they did not affirm or deny God's existence but
viewed religious language differently.

Atheism and Humanism

e Humanism centers on human welfare, opposing otherworldly concerns, and can exist
independently of atheism.

e Various forms of humanism, such as Renaissance humanism, do not necessarily reject belief in
God.

e Religious humanism focuses on human purposes, often aligned with naturalism, but
interpretations vary regarding the necessity of atheism.

e The Academy of Humanism suggests a rejection of supernatural explanations, implying a link
between humanism and atheism.
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Atheism and Communism

Communism, in its broadest sense, does not inherently connect to atheism; many communist
societies have been theistic.

Marx and Engels were positive atheists, viewing religion as a distortion of self-awareness and
advocating for social revolution.

Many self-identified Marxists today may hold theistic beliefs, indicating a complex relationship
between Marxism and atheism.

Naturalistic reinterpretations of God could potentially align with Marxist thought, though this
has not been widely explored.

Atheism and the Freethought Movement

Freethinkers derive conclusions through reason rather than authority, historically linked to
deism and various degrees of religious belief.

The term has evolved, with modern associations often tied to organized atheist movements in
the U.S.

Freethinking does not necessitate atheism; it can coexist with deistic beliefs.

Atheism and the Ethical Culture Movement

Founded by Felix Adler, the Society for Ethical Culture promotes morality independent of
religious dogma.

The movement emphasizes practical ethics and social reform, remaining neutral on the
existence of God.

Membership does not require atheism, allowing for a diverse range of beliefs within the society.

Conclusion: Distinctions Among Atheism and Related Isms

The text distinguishes various forms of atheism and their relationships with other ideologies.

The focus is primarily on atheism in the narrow sense concerning the existence of an all-
powerful deity.

The complexity of beliefs surrounding God necessitates careful consideration of different
interpretations and definitions.

Pages - 481 -- 490
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Introduction to Atheism and Unbelief

e Various historical texts on atheism and free thought are referenced, including works by James
Thrower and J. M. Robertson.

e The Encyclopedia of Unbelief is cited for insights into ancient and Enlightenment-era unbelief.

e Statistical estimates from the World Christian Encyclopedia indicate a significant global
population of atheists and agnostics, with numbers suggesting approximately 220 million
atheists and 805 million agnostics as of 1987.

e Social pressures in atheistic countries lead to the existence of "crypto-Christians," individuals
who practice Christianity secretly.

Prevalence of Unbelief

e Data from Gallup International Research Institute surveys reveal varying levels of belief in God
across different countries, with notable nonbelief percentages in Great Britain, West Germany,
Norway, and Sweden.

e The surveys show that a majority of respondents in several European countries do not believe in
God, highlighting a trend of increasing secularism.

Historical Context of Atheism

e The text discusses the evolution of atheistic thought through various philosophical lenses,
referencing figures like Richard Bentley and John Locke.

e Legal cases such as The Central Military Tract Railroad Co. v. A. Rockafellow illustrate historical
tensions between religion and government.

Ethical Considerations in Atheism

e The relationship between religious belief and ethical behavior is examined, with studies
indicating complex interactions between organized religion and criminal behavior.

e Research suggests that religious affiliation does not necessarily correlate with higher moral
standards or humanitarian attitudes.

Philosophical Arguments Against Theism

e The section introduces key philosophical arguments against the existence of God, referencing
thinkers like William K. Clifford and Roderick Chisholm.

e The concept of epistemic responsibility is discussed, emphasizing the need for adequate
justification for beliefs.
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Contemporary Ethical Theories

e The text notes that many contemporary ethical theories are secular, suggesting that atheistic
moralities can be developed independently of religious frameworks.

e Prominent atheistic ethicists such as Michael Scriven and J. L. Mackie are mentioned, along with
their contributions to normative ethics.

Existential Perspectives on Atheism

e Existentialist views on atheism are explored, particularly through the works of philosophers like
Albert Camus and Thomas Nagel.

e The notion of absurdity in life without God is highlighted, with references to Camus's writings on
the meaning of life.

Critiques of Traditional Theistic Arguments

e The text critiques traditional arguments for the existence of God, citing authors like Alvin
Plantinga and Richard Swinburne.

e It emphasizes the relevance of philosophical proofs in discussions about belief in God,
countering claims of their irrelevance.

Skepticism and Belief Formation

e The role of skepticism in forming beliefs is analyzed, with discussions on how beliefs should be
justified based on evidence and expert opinion.

e The importance of context in evaluating the adequacy of evidence for belief is emphasized,
challenging rigid evidentialist positions.

Cultural Variations in Belief

e The prevalence of belief and nonbelief varies significantly across cultures, with specific data
from Japan and India illustrating these differences.

e The text concludes with a discussion on the psychological aspects of belief, referencing studies
on superstitions and paranormal beliefs.

Pages - 491 -- 500
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Title of Section 1: Verificationism and Its Critiques

e The principle of verifiability is discussed, with references to various philosophers such as George
I. Mavrodes and Kai Nielsen.

e Antony Flew's "Theology and Falsification" is noted for its critical stance on verificationism,
suggesting that it may not align with Nielsen’s formulations.

e Alvin Plantinga's work on verificationism is mentioned, indicating a defense of the principle
against critiques.

Title of Section 2: Evidence vs. Content Principle

e John Foster distinguishes between two interpretations of A.J. Ayer’s principle of verifiability: the
evidence principle and the content principle.

e The evidence principle states that a statement is verifiable if there can be evidence for or
against it, while the content principle attempts to define factual content solely in empirical
terms.

e The author alighs more closely with the evidence principle but disputes Foster's view that
factual meaningfulness does not require openness to observation.

Title of Section 3: Observational Language and Theism

e Michael Tooley's analysis of observational language is referenced, highlighting challenges in
confirming theism through observational statements.

e The text discusses how certain observational sentences could support both theistic and
naturalistic hypotheses equally, complicating the confirmation of theism.

e The potential for observational language to confirm infinite attributes of God is debated,
particularly in relation to phenomenalistic language.

Title of Section 4: Eschatological Verification

e John Hick's concept of eschatological verification is critiqued, with references to Nielsen's
arguments against it.

e The discussion includes the idea that non-religious observational statements may not
adequately confirm religious claims.

e The limitations of observational language in verifying theological statements are emphasized.

Page 122 of 135



Atheism — A Philosophical Justification — Michael Martin — Summary — 20240807

Want More Summaries Like This? Register!
https://texasjournal.com/register/

Title of Section 5: Ontological Arguments

The section introduces the ontological argument for God's existence, referencing key figures like
St. Anselm and contemporary critiques by G.E. Moore and Immanuel Kant.

Norman Malcolm's contributions to the discussion of Anselm's arguments are highlighted,
including his rejection of Leibniz’s proof regarding perfections.

The text notes various responses to the ontological argument, including parodies and defenses
by philosophers like Alvin Plantinga.

Title of Section 6: Cosmological Argument Overview

The cosmological argument is presented as having two parts: establishing a first cause and
identifying that cause as God.

Thomas Aquinas's views on causation and temporal sequences are examined, along with
critiques from William Rowe regarding the argument's assumptions.

The section discusses modern evaluations of the cosmological argument, including works by
Edward P. Tryon and Alexander Vilenkin.

Title of Section 7: Kalam Cosmological Argument

William Lane Craig's Kalam cosmological argument is introduced, emphasizing its focus on the
universe's beginning.

The text reviews critiques of Craig's argument, including those by Wainwright and Conway, who
challenge its premises and conclusions.

The importance of distinguishing between different types of causal arguments is underscored.

Title of Section 8: Teleological Argument and Natural Theology

The teleological argument is explored through the lens of William Paley's "Natural Theology,"
which argues for design in nature.

David Hume's critiques of teleological reasoning are presented, questioning the validity of
inferring design from natural appearances.

The section also discusses the contributions of Frederick Robert Tennant to the teleological
argument, including his anthropic principles.
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Title of Section 9: Anthropocentrism and the Anthropic Principle

The anthropic principle is defined, focusing on the relationship between human existence and
the physical universe.

The text references debates surrounding the strong and weak anthropic principles, noting their
implications for understanding the universe's design.

Gale's reconsideration of anthropocentrism is mentioned, emphasizing the philosophical
implications of these discussions.

Title of Section 10: Summary of Philosophical Positions

The final section summarizes the various philosophical positions discussed throughout the text,
including verificationism, ontological arguments, cosmological arguments, and teleological
arguments.

It highlights the ongoing debates among philosophers regarding the existence of God and the
nature of theological statements.

The complexity of confirming religious claims through empirical means is reiterated, showcasing
the challenges faced by both proponents and critics of theistic arguments.

Pages - 501 -- 510

Notes to Chapter 5

References various authors discussing the Anthropic Principle and its implications for design in
the universe (Leslie, Tennant).

Mentions George Gaylord Simpson's work on evolution and its philosophical implications.
Discusses critiques of Tennant's Philosophical Theology by Broad and others.

Highlights the relationship between evil and the concept of God as explored by Madden and
Hare.

Swinburne's arguments regarding the existence of God are noted, including his views on
tautological evidence.

Critiques of Swinburne's design argument are presented, referencing Doore and Priest.

Richard Taylor's Metaphysics is cited multiple times, emphasizing his views on the nature of
reality and existence.

Narveson's criticisms of design arguments are discussed, along with Hick's similar viewpoints.
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Creel's realistic argument for belief in God is mentioned, indicating a philosophical stance on
theism.

The section concludes with references to works critiquing the intersection of science and
religion.

Chapter 6: Religious Experience

William Rowe's insights into religious experience are acknowledged.

R. M. Chisholm's work on perception is referenced, suggesting a philosophical framework for
understanding experiences.

Swinburne's examination of religious experiences is highlighted, particularly his definitions and
classifications.

Quotes from Paul Kurtz and Walter T. Stace provide context on mystical experiences and their
interpretations.

Gary Gutting's discussions on religious belief and skepticism are included, focusing on the nature
of religious experiences.

St. Teresa's writings on her experiences are cited, illustrating personal accounts of mysticism.

The debate over the content and coherence of mystical experiences is examined, referencing
Katz and Bharati.

The section discusses the paradoxical nature of mystical experiences and how they are
articulated.

The compatibility of different religious experiences is questioned, with Gutting's arguments
scrutinized.

Personal correspondence and critiques of Gutting's positions are noted, emphasizing the
complexity of religious experience.

Chapter 7: Miracles

Alan Richardson's analysis of miracle stories in the Gospels is introduced.

D. Scott Rogo's exploration of miracles provides a contemporary perspective on the topic.
Aguinas's reliance on miracles within Christianity is discussed, linking faith and reason.

The definition of miracles is debated, with references to various philosophers and theologians.
Richard Swinburne's views on miracles and their significance in theistic belief are examined.
Historical perspectives on miracles, including deist critiques, are presented.

The relationship between miracles and scientific inquiry is analyzed, questioning their validity.
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e C.S. Lewis's arguments for the compatibility of miracles with Christian belief are summarized.
e Hume's skepticism about miracles is critically assessed, highlighting his philosophical stance.

e The section concludes with discussions on specific miracle claims, such as those at Lourdes, and
their implications for faith.

Chapter 8: Common Consent Arguments

e Paul Edwards's contributions to the common consent argument for God's existence are
acknowledged.

e Historical references to consensus gentium are provided, illustrating the argument's
philosophical roots.

e J.S. Mill's critique of innate beliefs about God is discussed, emphasizing the need for sound
reasoning.

e Poll data on belief in God across cultures is presented, showcasing varying levels of faith.

e The dispositional version of the common consent argument is explored, referencing Charles
Hodge.

e The impact of intelligence on religious faith is examined, citing Burnham P. Beckwith.

e Moral arguments for God's existence are introduced, with references to Mackie and others.
e The role of conscience in moral reasoning is discussed, drawing on Newman’s insights.

e Kant's postulates of practical reason are highlighted, connecting morality and belief in God.

e The section concludes with a critical analysis of the effectiveness of common consent arguments
in supporting theism.

Pages - 511 -- 520

Section 1: References and Influences

e The text cites various works, including Gary Gutting's "Religious Belief and Religious Skepticism'
and Basil Mitchell's "The Justification of Religious Belief," indicating a scholarly foundation for
the arguments presented.

e lan Barbour's "Myths, Models, and Paradigms" is referenced, highlighting discussions on
paradigms in scientific and religious contexts.

e Thomas Kuhn's reflections on paradigms are noted, emphasizing the evolution of scientific
thought and its implications for understanding religious belief.
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Section 2: Paradigms and Their Interpretations

Barbour's interpretation of paradigms differs from Kuhn's; he associates paradigms with
traditions rather than just scientific exemplars.

The distinction between Kuhn's "disciplinary matrix" and Barbour's view suggests a broader
understanding of how knowledge systems operate within both science and religion.

Critiques of these interpretations are mentioned, particularly those by Dudley Shapere and Alan
Musgrave.

Section 3: Pascal’s Wager and Practical Arguments

The section introduces practical arguments, specifically referencing Nicholas Rescher's work on
Pascal's Wager.

Blaise Pascal's wager is discussed as an invitation to belief based on potential rewards rather
than fear of punishment.

Various critiques of Pascal's Wager are cited, including those by lan Hacking and Antony Duff,
who challenge the assumptions underlying the wager's logic.

Section 4: Decision Theory and Probability in Belief

The text discusses decision theory's application to Pascal's Wager, emphasizing that one does
not need to assume equal probabilities for God's existence to justify belief.

Rescher's analysis of expected utility in relation to belief in God is highlighted, suggesting that
infinite utilities complicate the calculus of belief.

The argument against the necessity of a 0.5 probability assumption for the wager is reinforced
through references to Monroe Beardsley and Elizabeth Beardsley.

Section 5: Epistemic Values and Faith

William James's "The Will to Believe" is referenced, discussing the role of faith in the absence of
evidence.

The tension between belief and rational justification is explored, with critiques from J.L. Mackie
and others regarding the rationality of religious belief.

The section emphasizes the complexity of justifying faith without empirical evidence.
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Section 6: Aquinas and the Nature of Faith

The discussion shifts to Thomas Aquinas's views on faith and reason, referencing his "Summa
Contra Gentiles."

Aquinas's dismissal of Islam's success as merely based on force is critiqued for oversimplifying
complex historical dynamics.

The section raises questions about the validity of Aquinas's claims regarding the miraculous
nature of Christianity's success.

Section 7: Kierkegaard and Fideism

Sgren Kierkegaard's contributions to the philosophy of faith are examined, particularly his
arguments against objective reasoning in religion.

Robert Merrihew Adams's reformulations of Kierkegaard's ideas are noted, emphasizing the
subjective nature of faith.

The section discusses the implications of fideism for understanding religious belief and its
justification.

Section 8: Foundationalism and Religious Belief

Alvin Plantinga's arguments regarding foundationalism and properly basic beliefs are
introduced, focusing on the rationality of belief in God without evidence.

The critique of foundationalism as a descriptive theory is presented, questioning its applicability
to religious belief.

The section highlights the debate over whether religious beliefs can be considered basic or
require justification.

Section 9: Omnipotence and Divine Attributes

Richard Swinburne's exploration of omnipotence and its implications for divine attributes is
discussed.

The paradoxes surrounding omnipotence, such as the classic "stone" paradox, are examined,
raising questions about the coherence of divine power.

The section critiques various definitions of omnipotence and their philosophical implications.
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Section 10: The Coherence of Theism

The final section addresses the coherence of theistic claims, referencing Swinburne's work on
the logical consistency of divine attributes.

The challenges posed by the existence of evil and the problem of divine foreknowledge are
briefly mentioned.

The section concludes with a reflection on the ongoing debates surrounding the rationality and
justification of religious belief in light of philosophical scrutiny.

Pages - 521 -- 530

Title of Section 1: The Analogical Use of God in Theism

Swinburne argues that the term "God" must be used analogically, but cautions against overusing
this approach.

He refers to the analogical card as a “joker” that should not be played excessively, suggesting it
could undermine his arguments.

Despite only explicitly using the analogical card once, Swinburne's entire defense relies on
ordinary meanings of terms like “omnipotence” and “omniscience,” which he later contradicts.

Title of Section 2: References to Scholarly Works

Cites Wesley C. Salmon’s work on religion and science, indicating a broader philosophical
context.

Mentions Nancy Cartwright’s comments on Salmon’s views, highlighting ongoing discussions in
philosophy regarding science and religion.

Lists various articles and critiques related to the problem of evil and the existence of God,
showcasing the depth of scholarly engagement with these topics.

Title of Section 3: The Nature of God’s Existence

Discusses Grace Jantzen’s unorthodox view that God has a body, equating it with the world.

Raises the issue of whether the world is created or not, arguing that if it is created, it casts doubt
on God's existence.

Notes that if the world is not created, it undermines a fundamental aspect of theism.
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Title of Section 4: The Problem of Evil

Introduces the problem of evil as a significant challenge to theistic belief.

Cites John Hick’s work on theodicy, emphasizing the struggle to reconcile the existence of evil
with a benevolent God.

References William L. Rowe’s contributions to the discussion, particularly regarding empirical
arguments from evil.

Title of Section 5: Arguments Against Theism

Summarizes Rowe’s position that certain evils are gratuitous and challenge the existence of an
all-powerful, good deity.

Discusses Stephen Wykstra’s critique of evidential arguments from suffering, presenting a
counterpoint to Rowe’s claims.

Highlights the complexity of defining what constitutes an “evil” and how it relates to theistic
beliefs.

Title of Section 6: The Inductive Argument from Evil

Explores Bruce Reichenbach’s perspective on the inductive argument from evil, asserting that
some suffering may be pointless.

Critiques Michael Peterson’s attempt to reconcile God'’s existence with gratuitous evil,
guestioning his definitions and assumptions.

Emphasizes the need for clarity in discussing moral evil and its implications for theism.

Title of Section 7: Surveys of Arguments for God’s Existence

Provides a critical overview of various arguments for the existence of God, referencing works by
Michael Scriven and Wallace |. Matson.

Discusses the challenges posed by traditional arguments and rationales, indicating a rich field of
philosophical inquiry.

Suggests that critiques of theodicies and arguments for God'’s existence are essential for
understanding contemporary debates.
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Title of Section 8: First-Order and Second-Order Evils

Clarifies the distinction between first-order evils (natural evils) and second-order goods that
arise from them.

Cites J. L. Mackie’s analysis of the relationship between evil and theism, reinforcing the
complexity of the discourse.

Discusses the implications of free will on the existence of moral evil, referencing Plantinga’s
work.

Title of Section 9: The Free Will Defense (FWD)

Examines the Free Will Defense as a response to the problem of evil, noting its philosophical
underpinnings.

Discusses criticisms of the FWD, particularly regarding the compatibility of moral evil with divine
sovereignty.

Highlights the debate surrounding agent causality and its relevance to the FWD.

Title of Section 10: The Role of Counterfactuals in Theism

Investigates the significance of counterfactuals in discussions of divine omnipotence and human
freedom.

Cites Alvin Plantinga’s arguments regarding middle knowledge and its implications for the
problem of evil.

Concludes with a reflection on the philosophical challenges posed by the intersection of free
will, evil, and the nature of God.

Pages - 531 -- 540

Title of Section 1: Theodicy and Human Freedom

John Hick's work discusses the concept of freedom in relation to Irenaean theodicy, highlighting
conflicting notions of human freedom.

Hick distinguishes between completely unpredictable decisions and partially unpredictable
human freedom, which may create tension in his views on salvation.

References to Keith Ward and John M. Rist provide further exploration of Hick’s ideas on
freedom.
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Title of Section 2: Postmortem Existence and Epistemic Distance

Hick acknowledges that beings existing after death would recognize their existence, as discussed
in "Death and Eternal Life."

The concept of epistemic distance is debated, with Kane interpreting it as an objective fact that
does not change based on individual beliefs.

The perception of God's presence affects the freedom of choice regarding belief in God.

Title of Section 3: Limited Power Theodicy

The text introduces a defense that is not available to theists, who believe in an all-powerful God,
making it more relevant for atheists.

Harold S. Kushner's work suggests that it may be logically impossible for God to create a world
without random evil or intervene to prevent it.

This perspective aligns with other philosophers like Michael Martin and P. J. McGrath, who
argue for a finite conception of God.

Title of Section 4: Critiques of Finite God Theodicy

Edward H. Madden and Peter H. Hare critique Edgar Brightman's finite God solution to the
problem of evil.

The discussion includes references to Leibniz's theodicy and its criticisms, particularly from
Voltaire's "Candide."

Alvin Plantinga's arguments are mentioned, emphasizing the complexity of defining the best
possible world.

Title of Section 5: The Best Possible World Argument

The argument posits that if God exists, He could actualize the best possible world, leading to
questions about the coherence of this concept.

George Schlesinger and Patrick Grim contribute to the discourse on the incoherence of the best
possible world, challenging Plantinga's stance.

The implications of happiness and quality of life in determining the best possible world are
explored.
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Title of Section 6: lllusion of Evil and Moral Implications

Madden and Hare argue against the notion that evil is merely an illusion, suggesting that efforts
to remove evil should not be deemed morally pernicious.

The text emphasizes the futility of trying to improve perceived evils rather than the morality of
such actions.

Further critiques of this position are provided, reinforcing the complexity of understanding evil.

Title of Section 7: Atheism and Its Definitions

Atheism is defined in both negative and positive terms, distinguishing between rejection of
belief in God and lack of belief.

Paul Edwards' definition of atheism is contrasted with broader interpretations, including
alienated theism.

The relationship between atheism and various philosophical movements, such as communism
and humanism, is examined.

Title of Section 8: The Role of Belief and Ethics

The ethics of belief are discussed, referencing W.K. Clifford's work on the responsibilities
associated with belief.

The importance of basic beliefs and their implications for ethical considerations is highlighted.

The text explores how belief systems influence moral frameworks and societal values.

Title of Section 9: The Intersection of Religion and Politics

The separation of church and state is addressed, particularly in the context of religious influence
on governance.

Historical perspectives on religion's role in war and conflict are analyzed, referencing Charles W.
Sutherland's work.

The impact of atheistic regimes on religious practices and policies is noted, with statistics on
global atheism provided.
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Title of Section 10: Philosophical Perspectives on Naturalism and Humanism

The text discusses naturalism and its implications for understanding reality without invoking
supernatural explanations.

Humanism is presented as a philosophical stance that emphasizes human values and ethics
independent of religious doctrine.

Various thinkers, including Auguste Comte and Paul Kurtz, contribute to the discourse on the
relevance of humanism in contemporary society.

Pages - 541 -- 550

Philosophical Foundations and Key Thinkers

The index references significant philosophers such as Descartes, Dewey, Diderot, and Kant,
indicating their contributions to the philosophy of religion.

Notable concepts include foundationalism, divine command theory, and arguments from design,
which are explored in relation to belief systems.

The text mentions various philosophical movements, including humanism and freethought,
highlighting their relevance in contemporary discussions about religion.

Arguments for and Against God's Existence

The index outlines several arguments regarding the existence of God, including the moral
argument, teleological argument, and ontological argument.

It discusses critiques of these arguments by figures like Flew and Mackie, emphasizing the
ongoing debate between atheism and theism.

The section also touches on the concept of evil and its implications for the existence of a
benevolent deity, referencing the problem of evil extensively.

Religious Experience and Language

The index details the significance of religious experience, including mystical experiences and
their role in shaping belief.

It highlights Swinburne's principle of credulity, which argues for the reliability of religious
experiences as evidence for God's existence.

The discussion includes the challenges posed by different interpretations of religious language
and the verifiability theory of meaning.
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Ethics and Morality in Religion

Ethical theories such as ethical absolutism and relativism are examined, with a focus on their
implications for religious belief and practice.

The text addresses the relationship between morality and the divine, questioning whether moral
values can exist independently of God.

It also explores the concept of duty and justice within a religious framework, referencing
thinkers like John Stuart Mill and William James.

Theodicies and Responses to Evil

The index presents various theodicies, including soul-making theodicy and original sin, as
attempts to reconcile the existence of evil with a good God.

It discusses Hick's evaluation of the soul-making theodicy and the general problems associated
with justifying evil in a religious context.

The section emphasizes the importance of understanding suffering and pain in relation to divine
providence and human experience.

Contemporary Perspectives and Critiques

The index concludes with references to modern thinkers and movements that challenge
traditional religious beliefs, such as skepticism and rationalism.

It highlights the impact of atheistic literature and the comprehensive defenses of atheism
presented by authors like Michael Martin.

The text encourages readers to engage critically with both theistic and atheistic arguments,
fostering a deeper understanding of the philosophy of religion.

Pages - 551 -- 560
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